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PREFACE

That

segment of Georgia Baptist history culminating

with the division over the missionary movement has had no
adequate treatment.

These events had a deep influence on

the subsequent development of Georgia Baptists.

It is

hoped that this thesis will make a small contribution to
that phase of Georgia Baptist history.
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Rogers, who served as

second reader.

pressed to Dr. Robert D.
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Appreciation is ex¬

Ward who served as the third

I wish to acknowledge the kindness and assistance

of the staff of the Historical Commission of the Southern
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procuring much of the source material for this thesis.

I

am also indebted to Mrs. Mary Overby, Special Collections

Assistant at the Eugene iV.

Stetson Memorial Library, Mercer

University, Macon, Georgia.
I must acknowledge the contribution made by the members
of the Jesup Primitive Baptist Church where I was pastor
during the period of the research and writing of this work.
For their patience and understanding while I devoted so much
time to this work,
all,

I am deeply grateful.

Perhaps most of

I am indebted to my wife, Uldine S, Proctor, who labored

with me through this graduate work,
Without her help,

and who typed the thesis.

I could not have completed it.
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CHAPTjiR 1
BAPTIST BLGINNINGS IN GEORGIA

Individual Baptists were in the very first settlement
of the Georgia colony in Savannah in 1733» but there was no
organized Baptist church in Georgia until 1772.^

The first

attempt to hold organized worship under Baptist auspices was
in 1759 when a group of Seventh-Day Baptists from Prince
William, Virginia settled at a place the Indians called
Tuchusokin (later called Tuckaseeking) forty miles north of
Savannah.

This group held services for a while, but no

church was

ever organized.

The members soon became dis¬

couraged because of sickness and other misfortunes,
2
of them moved to South Carolina.

and most

Another group held services for a short period of time
at George Wbitefield's Orphan House near Savannah following
the conversion of Nicholas Bedgegood to Baptist principles
in 1757.

Bedgegood was v/hitefield* s agent at the Orphan House

at the time.

Te was baptized in 1757 by Oliver Hart, pastor of th<

■^Morgan Edwards, Materials Toward a. History of Baptists
in Georgia. Furman Manuscript, p. 1.
(hereinafter cited as
Edwards, Materials for Georpia.)
Among these were William
Calvert of Lincolnshire, William Slack of Ireland, Thomas
Walker of Northampton, and one Polhill.
David Benedict, A
History of the Baptist Denomination in the United States. 2
Volumes iBoston:
Lincoln & Edmans, TElJT)
II, 1721
(Here¬
inafter cited as Benedict, Baptists. )
2Edwards, Materials for Georgia, pp.

2-3.

2
Charleston Baptist Church in Charleston, South Carolina and
became a member of that church.

He was ordained to the

ministry by the Charleston Church in 1759.

Afterward, in

May of 1763, he baptized several people at the Orphan House.
For a time, this group held regular services,

and Bedgegood

administered the ordinance of the Lord's Supper to them,
though there was no church organization.
was organized into a branch
of the Charleston Church,

Although this group

(more properly termed an arm)

it never became an independent

church due to the dispersion of the people.

Some of them

went back to Eingland, others moved away from the area,
Bedgegood himself returned to South Carolina.

and

•1

Benjamin Stirk who worked for a number of years at the
Orphan House was one of the individuals baptized by Bedgegood.
In 1767 he moved to Newington, Georgia, twenty miles north
of Savannah.

Shortly thereafter he began holding meetings

in his home and other places where be preached although he
was not an ordained minister.

He soon discovered the remain¬

ing Seventh-Day Baptists at Tuckaseeking, a place located
twenty miles north of Newington.

Stirk was licensed to preach,

■^Edwards, Materials for Georgia p. l\.i Jesse Mercer, A
History of the Georgia Baptist Association (Washington,
Georgia, 1838), p. 13.
(Kereinefter cited as Mercer, Georgia
Association.)
There is some question as to the dates of
Bedgegood1s ministerial work at the Orphan House.
Edwards
states that these baptisms occurred in 1763.
However,
Bedgegood became the pastor of the tofelsh Neck Church in South
Carolina in 1759.
See Lebb Townsend, South Carolina Baptists.
1670-1801). (Florence, South Carolina:
The Florence Printing
Company, 1935)# pp. 65-68.
(Hereinafter cited as Townsend,
South Carolina Baptists.)

3
an intermediate step before ordination, by the Charleston
Church.

This practice of the Baptists granted permission

to preach, but not to baptize or administer the Lord's
Supper.

Stirk held regular services at Tuckaseeking and

the small congregation became an arm of the Eubaw Baptist
Church across the Savannah River in South Carolina although
never an organized church.^"
The impetus which brought about the organization of
Baptist churches in Georgia came from activities outside
the colony.

The expansion of the Baptist Church in Georgia

resulted from the missionary endeavors of the two most in¬
fluential groups of Baptists in the United States at that
time, the Regular Baptists and the Separate Baptists.
The older of the two was the Regular Baptists who had
their origin in the northern colonies in the late seventeenth
century.

However,

the name Regular was not applied until the

development of the Separate Baptist movement in 1755.^
to this,

Prior

they were known generally as Particular Baptists and

were closely related to the Particular Baptists in England.
_

*

^"Edwards, Materials for Qeorgia. p. 3; History of the
Baptist Denomination in Georgia, compiled for the Christian
Index (Atlanta, Georgia:
Jas. P. Harrison & Co. Printers
and Publishers, 1881), p. 12.
(Hereinafter cited as Index,
Georgia Baptists.)
''William L. Lumpkin, Baptist Confessions of Faith (Phila¬
delphia:
The Judson Press, 1959)» pp. 314.8-353.
(hereinafter
cited as Lumpkin, Baptist Confessions.)

The Particular Baptists organized the first Baptist
association in the United States.

This was the Philadelphia

Association organized in 1707 and composed of five churches,
two of which were located in Pennsylvania,
and one in Delaware.^

two in New Jersey,

This was the only Baptist association

in the country prior to 1751.

Kost of the churches organized

during this time either affiliated with the Philadelphia Asso¬
ciation or had some correspondence with it.

The Philadelphia

Association had a direct influence on churches from Virginia
to New York.

Prom this body came the leadership and the

influence that gave direction to the major incidents in Baptist history in the United States.

7

The Particular Baptists were Galvinistic in their
theology.

In 17^.2,

the Philadelphia Association adopted and

published the London Confession of Faith of 1689.

This con¬

fession was formulated by the Particular Baptists in England
in 1677 and was approved by a General Assembly of English
Particular Baptists in September of 1689.
an earlier confession,

that of l6l|lj.»

It was based on

but was greatly expanded

and bore a marked resemblence to the Presbyterian Westminster
Confession of Faith.

The Galvinistic tone was much stronger

Benedict, Baptists, I, 273.
The churches were Pennepeck,
and Piscstaqua in Pennsylvania, Middletown and Cohansey in
New Jersey, and Welsh Tract in Delaware.
7

Ibid., I, 595-596.

5
than that of the 16144 Confession.®

This doctrinal position

of the Philadelphia Association laid the foundation for
American Baptist theology.
In the South, however. Baptists were conspicuously few
in number before the beginning of the Great Awakening in
1726.

This is accounted for in part by the fact that the

South was the stronghold of the Established Anglican Church.
It was a territory unfriendly to the Baptists who were looked
upon as a group of ignorant enthusiasts.

Not only this, but

the earlier Baptists in Virginia and North Carolina were
General Baptists who were Arminian in theology.
to David Benedict,

According

this group of Baptists was negligent in

its worship and organization and was the least spiritual
of all the Baptist groups.

9

The establishment of Particular

Baptist churches in the South, then, came about in two ways;
one by emigration of members from other colonies and the
other through the program of evangelization implemented by
scores of missionaries.
The Charleston Baptist Church, known as the first Baptist
church in the South,
methods.

came into being by the first of these

The church was actually organized

in Kittery, Maine

on September 2$, 1602 under the leadership of William Screven.
Though there were some Baptists already in South Carolina,

®Lumpkin,

Baptist Confessions, pp.

^Benedict, Baptists.

II,

98.

235-238,

3l+7-3i|-9.

6

the continuity of this organization was preserved when a large
pert of this oongreection immigrsted to South Carolina.

Per-

bepe one or two of this group moved to South Carolina between
1682 and 1696.

It is true thet there was eome form of vorsbip

beinp carried on, either ss private individuals or es an un¬
organized church, before Screven arrived.

However, Screven

end a large number of the Kittery congregation moved to South
Carolina, in the area of Somerton,
church organization was retainod,
BEsumed the pastorate.

in 1696.

The Kittery

end Screven irraedietely

The Baptists who were already in

Charleston united with this group, although it is not certain
when.

The church evidently moved to Charleston in 1698.^0

Under the leadership of Screven, who was a Calviniat, the
church adopted the London Confession of Faith in the early
years of its organization,

Wo^d Wurman says that the Charleston

Church held to this statement of faith from the beginning of
the eighteenth century,
the most part,

Thue,

this body of Baptists was,

Particolar Baptist from the beginning.

for

This

is particijlarly significant since this church furnished
leadership for organization of most of the other Eaptict
churchbE in ^outh Carolina.^

IQTntjnwfenri, ^ni.ihh t:a ptl at a r pp. 5-10; Hobert A.
Balcer, The First South era baptists (N s i: h v ills:
Broa dman Frees,
1966}» pp. U3-U5,
^■^Townsend, ^outh Carolina raptists. p. llj Wood Furman,
Compiler, A til story of the Charleston Association of Baptist
Churches (^h^rleaton: J, Hoff, 181177 ?• 12,
(Hereinafter
cited as Furman, Charleston Aaeociatlon,)

Pour of the Baptist churches in South Carolina,
Ashley River,

itfelsb Neck, and Eubaw,

Charleston

united to form the Charles

ton Baptist Association in 1751,

the second such body to be

organized in the United States.

Of the four, only one,

the

Welsh Neck Church, did not spring directly from the Charleston
Church.

The latter group was a branch of the Welsh Tract

Church in Delaware, a member of the Philadelphia Association.^
This movement in South Carolina was spearheaded by the
leadership of Oliver Hart, who became pastor of the Charleston
Church in 17i|.9.

Hart came to South Carolina from Pennsylvania

where be had a close connection with the Philadelphia Asso¬
ciation.

He became convinced of the utility of such an orga¬

nization and believed a union of this kind would benefit the
churches of South Carolina.^

This was the first association

organized in the South and it exerted a significant influence
on the development of the Baptist denomination in the whole
southern region.

Through this association,

the Particular

Baptists established a strong bridgehead in the deep South.
In Virginia and North Carolina,

the introduction of

Particular Baptist doctrines came about in quite a different

■^Townsend, South Carolina Baptists, pp. $-11, 28-32,
36, 61-63; Benedict, Baptists, II, 13.'+«
Although the messen¬
gers from the Euhaw Church were unable to attend the first
meeting, this church should be considered a charter member
of the association.
^Benedict, Baptists, II, 136-137; Townsend, South
Carolina Paptists, pp. 111-112; Loulie Lstimer Ownens,
"UTiver Hart, 17^3-1795» A Brief Biography," Baptist History
and Heritage. Volume 1, Number (July, 1366), 6-7.
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manner.
Baptists.

The Baptists in this area prior to 1750 were General
Not only were thay Arminian in theology, as opposed

to the Calvinism of the Perticuj.ar Baptists, but they were lax
in their church organization and discipline.
from 1750 to 1760,

I> the decade

almost all of these churches were trans¬

formed into Particular Baptist Churches.

This movement wag

initiated by Robert Williams of Welsh Neck, South Carolina,
who had a sizable following in North Carolina.
Williams began this evangelical work,
of the Philadelphia Association.
Philadelphia group in YJSK*

Soon after

he requested the aid

John Gano was sent by the

an

d later Peter Van Horn and

Benjamin Miller came to assist in the missionary efforts
of re-forming these churches."''^'
What was involved in the reorganization of these churches
will give a good description of the Particular Baptists.

The

old church organization was dispensed with and a completely
new church was organized.

The Eighteenth Century Baptists

used the term "constituting" for organizing a church.

The

ministers from the Philadelphia Asrociation found that many
people in these churches had been baptized without being able to
give satisfactory evidence of the possession of

"vital religion."

li+Benedict, Baptists. II, 97-100; George Washington
Paschal, History of North Carolina Baptists. 1663-1805
(Haleigh:
The General Board North Carolina Baptist State
Convention, 1930), pp. 215-223.
(Hereinafter cited as
Paschal, ^orth Carolina baptists.)
See also Purman,
Charleston Associatlon, pp. 10-11.
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The old churches had exercised laxity in discipline over the
members and the church organization was weak.

The new organi¬

zation meant that a more closely organized body would take
strict account of the conduct and life of its members.

Finally,

the new church organization Involved the acceptance of a Church
Covenant which included a statement of the Calviniatic theology
of the Philadelphia Association and an outline of strict dis¬
cipline.

This covenant was based on the principles of the

Philadelphia Confession of Faith.

Thus,

the reorganization

of these churches was termed establishing them on the "Phila¬
delphia" or 'talvinistic" plan.^^
This transformation or reorganization touched almost all
of the former General Baptist churches in the region end that
body of Baptists almost disappeared, giving way to the estab¬
lished doctrines and practices of the Particular Baptists.
Their stern discipline also profoundly influenced the lives
of those whose creed it came to be.^
Through the work of the ministers from the Philadelphia
Association,

the Particular Baptists became firmly established

in Virginia and North Carolina between 1750 and 1760.
While this transformation was going on in Virginia and
North Carolina,

another Baptist group was developing in the

^Paschal, ^orth Carolina Baptists, pp. 215-223; Benedict,
Baptists, II, 96-100.
^Paschal, North Carolina Baptists, pp.

219-220.

10
same area which had a far-reaching influence on the shape of
the Baptist denomination in the entire South.

This group

came to be called the Separate Baptists and placed emphasis
on the doctrine of the "New birth," "believers baptism," and
the autonomy of each congregation.
sprang from the religious

The Separate Baptists

"fire" kindled by the Great Awaken¬

ing under the remarkable ministry of George Whitefield.
was often referred to as the "New light Stir."

It

It had its

origin in New England about 17^ where the people involved
were originally Presbyterian.

They came to believe that

the church with which they were associated did not measure
up to New Testament Christianity, and they separated from
the church,

hence the name "Separates."

Some of them soon

adopted the belief that one should be able to give an account
of definite religious experience and make a suitable profes¬
sion of faith before the church prior to baptism.

Shubal

Steams was one such person who was baptized according to
this plan in 1751 by

R

ev# Walt Palmer in Tolland,

Connecticut

and was ordained to the ministry in that same year.

Many

others followed a similar course and they became known as
Separate Baptists.

17

17

Robert B. Semple.
A History of the Rise and Progress
of the Baptists in Virginia (Richmond:
Published by the
Author, John C^Lynch, Printer, 1810), pp. l-3» 366.
(Herein¬
after cited as Semple, Virginia Baptists.}

Stearns became convinced that God was directing him to
leave New England and "move far to the westward,
a great and extensive work."
he and a few of bis members

In response to this revelation,
journeyed to Berkeley County,

Virginia in 175U* where they discovered the Hill
tist Church whose minister was Samuel Heton.
Shortly before Stearns'
Daniel Marshall,
area of Virginia.

to execute

arrival,

Creek Bap-

18

his brother-in-law,

another of the "Separates," settled in this
Marshall, who was born at Windsor, Con¬

necticut in 1706, first heard Whitefield in ITl+U.
result,

As a

he not only became e Separate but he became ao

aroused with the missionary fervor that he was inspired to
preach to and attempt the conversion of the heathen Indians.
In 1751t
children,

he left his home,

along with his wife and three

on an evangelistic

After some eighteen months,

crusade to the Mohawk Indians.
he was forced to terminate this

work because of the Indian wars.
sylvania,

Following a stop in Penn¬

he went to a place near v/inchester, Virginia, where

he located the Mill Creek Church.
sketch of his father in 1302,

His son Abraham,

related,

in a

,,

(A)s a result of a

^oemple, Virginia Baptists, pp. 2, 366-367; Benedict,
Baptists, II, 37-30.
There is a question as to the identity
of the minister in this church when this group came.
In a
note Semple says, " ome of our documents represent the
Opeckon (Mill Creek) Church as under the care of John Garrard
and we have so represented in our second page.
But in a
paper since come to hand and thought to be ta^en from Mr.
Marshall, by Rev. John Williams, Mr. Heton is Eaid to be
minister."

12
close,

impartial examination of their faith and order, he

and my dear mother were baptized by immersion in the forty
eighth year of his lif e.

r,1

9

When Stearns and his followers came, Marshall met them
and they settled for a short time in Hampshire County,
miles from Winchester.

They were not successful in the

locality and soon became dissatisfied.

Many of Stearns*

associates had already moved into North Carolina,
wrote him that "preaching was needed there."
Stearns and Marshall set out,
County, North Carolina.

thirty

and they

Once more

this time moving to G-uilford

In November of 1755»

they organized

the Sandy Creek Baptist Church with sixteen members,

the

first Separate Baptist Church to be established as such in
the colonies.^®
Here begins a movement that profoundly changed the
direction of all Southern Baptist history.
Baptists

spread westward to the Mississippi,

Georgia,

and northward to Virginia.

began,

The Separate
southward to

After this movement

the Particular Baptists began referring to themselves

■^Abraham Marshall, "A Sketch of Daniel liar shall," The
Georgia Analytical Hepository. Henry Holcombe, editor, (1802),
23.
(Hereinafter cited as Marshall, "Sketch".)
See also
Semple, Virginia Baptists. p. 369; Benedict, Baptists, II,
351.
Mill Creek Church was a member of the Philadelphia
Association at that time and became a member of the Ketocton
Association when it was organized in 1766.
^Paschal, North Csrolina Baptists. p. 227; Semple,
Virginia Baptists. p. 3; Benedict, Baptists. II, 38»

13
as Regular Baptists.

It should be noted that though the

Separate Baptists were a distinct group from the Regular
Baptists,

they did not split off from them.

separate origin and

They had a

they simply declined to unite with them

for a long time.
The Separate Baptists were much more evangelistic than
the Regular Baptists.

The Regjlar Baptists tended toward

"Hyper-Calvinism" and this kept them from strenuous efforts
to gain converts.

But the Separate Baptists were aflame

with missionary zeal.
gospel.

They went everywhere preaching the

It was that evangelistic ardor that spread the

Baptist cause all over the South,

something that might not

have occurred had the Separate Baptists not come to Virginia
and North Carolina.

Pi

It was generally believed in this period that the
Separate Baptists tended to subscribe to Arminianiarti in
their doctrine.

The Regular Baptists on the other hand

were orthodox Calvinists.

There was not as much Arminianism

among the Separate Baptists as

some Regular Baptists thought,

for many of the Separate Baptists were strong Calvinists.
This conception was due in some measure to the fact that the
Separate Baptists refused to adopt a confession of faith.
The Separate Baptists were content to take the Bible as the
only basis for their beliefs,

Pl

because they feared that a

Paschal, North Carolina Baptists, pp.

270-271.

lij.
confession of faith would come to usurp the place of the
Bible.

The Regular Baptists,

on the other hand,

could see

no reason for not stating to the world their beliefs.

One

early Baptist historian explained this difference by saying
The regular Baptists were jealous of the
separate Baptists, because, as yet, they never
formed nor adopted any system of doctrine, or
made any confession of their faith more than
verbally; and it was thought unreasonable, that
if they differed from all other denominations,
why they should not in a fair, open and candid
manner, make known their principles to the world,
and in so doing, act as the children of light;
and on the other hand, the separate Baptists
supposed the adopting a confession of faith
would shackle them; that it would lead to for¬
mality and deadness, and divert them from the
Bible. . . .22
The Separate Baptists had distinct characteristics in
their pulpit mannerisms.

They practiced something of a

whine in their voice which resulted in a musical intonation
This along with rather wild gestures made the pulpit per¬
formance quite engaging.

As Semple put it,

deeply affected themselves while preaching,

"Being often
correspondent

affections were felt by their pious hearers, which were

22

William Fristoe, A Concise History of the Ketocton
Baptist Association (Staunton:
Printed by William Gilman
Lyford, 1508), pp.21-22:
See also Wesley Marsh Gewehr,
The Great Awakening in Virginia, 171i0-1790 (Durham, North
Carolina:
Duke University Press, 1930), pp. 109-110.
(Hereinafter cited as Gewehr, The Great Awakening.) Semple,
Virginia Baptists, pp. Ulj-t4.6, 714.-751 Benedict, Baptists.
1I,50-F8.
23semple, Virginia Baptists. p. Ij.; Gewehr,
Awakening, pp. 110-111.

The Great

15
frequently expressed by tears,
and acclamations."

tremblings,

screams,

shouts

21

The manner of dress and regulations pertaining to the
reception of merabers also tended to keep the two groups
apart.

Incidents that kept the Separate Baptists from

communing with the Regular Baptists are described by Lemuel
Burkitt and Jesse Read in the History of the Kehukee Asso¬
ciation:
1. They complained of the Regulars not being
strict enough in receiving experiences, when
persons made application to their churches for
baptism, in order to become church members.
2. They refused communion with Regular Baptist
churches because they believed that faith in
Christ Jesus was essential to qualify a person
for Baptism, yet many of the Regular churches
had members in them who acknowledged they were
baptized before they believed.
3. The Separates found fault with the Regulars
for their manner of dress, supposing they in¬
dulged their members in superfluity of apparel.2I4.
One other characteristic of the Separate Baptists,

in

the period before efforts to merge the two groups were suc¬
cessful,

is important.

Their missionary activities were

confined to the backcountry area of the colonies in which
they worked.

Settlers were streaming into these areas in

23semple, Virginia Baptists. p. i+j
Awakening, pp. 110-111.

Gewehr, The Great

2^-£lder Joseph Biggs, A Concise History of the Kehukee
Baptist Association (Tarborough, North Carolina:
George
Howard, 103^), pp. 35-36.
This work contains the text of
Burkitt and Read's history.
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large numbers, and the religion expounded by the Separate
Baptists appealed to the independent frontiersman.^
Such was the route taken by Daniel Marshall as he
moved to

the colony of Georgia.

Shortly after the Sandy

Creek: Church was organized, Marshall began preaching at
Abbott's Creek, thirty miles north of Sandy Creek, where
many people were baptized under his pastoral activities.
As was the usual practice,

this group became a branch of

the Sandy Creek Church, but they soon desired an independent
church.

The greatest obstacle to this was the fact that

they had no ordained minister,
been ordained.

since Marshall had not yet

Shubal Stearns was

the; only ordained minister

anywhere in the area, and at least two such ministers were
needed for an ordinational service.

After a Hegulsr Baptist

minister in South Carolina refused to aid in this service,
saying he had no fellowship with Stearns' party,
Ledbetter, who was both Stearns1
in-law,

Henry

and Marshall's brother-

came from Lynche's Creek in South Carolina to as¬

sist in ordaining Marshall.

Marshall became pastor of

25Townsend, South Carolina Baptists. pp. 122-125;
Paschal, North Carolina Baptists» pp. 392-3914., ljJ-3.

17
Abbott's Creek Church in the period 1756-1758.^
Marshall raovod to Beaver Creek in South Carolina in
1760 with a number of the members of the Abbott's Creek
Church.

The Beaver Creek congregation grew rapidly.

however,

did not long remain at Beaver Creek.

In 1762, he

and a few of his members moved to Stephen's Creek,
north of Augusta, Georgia.
gation soon came together.

Marshall,

ten miles

At that place a large congre27

During Marshall's pastorate at Stephen's Creek,
bis first visit to Georgia.

he made

It is not known exactly when he

first preached in Georgia, but in January of 1771 he moved
to Georgia settling in what is now Columbia County on Kiokee
Creek.

He lived there for the rest of his life.

The re¬

markable evangelistic zeal of the Separate Baptists reached
into Georgia in the person of Daniel Marshall, where it was

^Semple, Virginia Baptists t pp. ij-S* 370-371; Benedict,
Baptists. II, 38-14.0, 35; Marshall, ^'Sketch," 25; Paschal,
North Carolina Baptists. pp. 177-178* 290-292, 389; Townsend,
South Carolina Baptists. pp. 95-96, 12!j.-125# 158-159.
There
is some question as to the date of Marshall's ordination.
Abraham Marshall says his father was ordained in the fiftysecond year of his age.
This was 1758.
Paschal, however,
believes that the Abbott's Creek Church organization and
Marshall's ordination took place as early as 1756.
His reason
is that John Gano became pastor of the church at the Jersey
Settlement, closer to Sandy Creek than the place in South
Carolina, not later than 1757«
If he had been available,
Stearns probably would have asked him since he and Gano were
on cordial terms.
27paschal, North Carolina Baptists. pp. 389; Townsend,
South Carolina Baptists, pp. 15^-159; Marshall, "Sketch,"
25.
Paschal says that when Marshall came to Beaver Creek, the
Abbott's Creek church organization may have been kept intact.
Later many of these people went with Marshall to Stephen's
Creek.
This place is called Horn's Creek in Abraham Marshall's
sketch of his father.
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to have a profound and lasting influence on the history of
Georgia Baptists.
Marshall's fervor did not abate upon his coming to
Georgia.

He continued to preach in all the surrounding areas

on both sides of the Savannah River.

Many of Marshall's

followers moved to this area and these, along with many others
who were baptized, organized a church in the spring of 1772.
The Kiokee Church was the first distinct baptist church to
be organized in Georgia.

It was a remarkable church in that

it served as the mother church of Baptist churches and from
the congregation came a sizeable number of baptist ministers.^®
At the very time thet Marshall was beginning his work
in the upper part of Georgia,

incidents in the Coastal region

were transpiring which would lead to the organization of
the second Baptist church in Georgia.

The concre^ation which

Benjamin Stirk brought together as an arm of the ^ubaw Church
suffered a

setback when Stirk died in 1770.^

However, the

little congregation set out to obtain another minister.
Ldraund Botsford, who was to

v

e that minister, was born

in Bedfordshire, England in 17i|5. came to Charleston in
1766.

The following year he was baptized by Oliver Hart and

united with

the Charleston Baptist Church.

.Vhen Botsford

pQ
Marshall, "oketch," 26; Index, Georgia Baptists, pp.
13-15; Benedict} Baptists, II, 17^-175.
^Edwards, Materials, pp.

5-6.
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acknowledged that he felt a call to the ministry,
asked him to enter upon a course of study.

the church

This he did in

Charleston under the supervision of Oliver Hart.The
church licensed him in February of 1771.
Sotsford went on a preaching tour to the Euhaw Baptist
Church in South Carolina in 1771.
at Tuckaseeking,

The little congregation

hearing of his presence,

preach to the congregation.

invited him to

He accepted their invitation

and preached his first sermon at Tuckaseeking on June 7»
1771.31
After his first visit to Tuckaseeking,
asked him to remain as their minister.
do for a year.

the congregation

This he consented to

Botsford, being a very energetic fellow, was

not content to confine his endeavors to one location.

He

preached throughout the surrounding area in both Georgia
and oouth Carolina.

He visited the Kiokee Church in 1772

and became acquainted with Daniel Marshall.

They became

close friends which produced a united effort to expand the
Baptist denomination in Georgia.

32

Botsford terminated his services at Tuckaseeking during
the closing months of 1772 in order to devote all of hia

^Charles Dutton i-lallary. Memoirs of ^Ider Edmund
Botsford (Charleston: W. Riley, 1632)» p. 37.
(Hereinafter
cited as Mallary, Botsford,)
Edwards, Materials, p. 5;
Index, Georgia Baptists, pp. 12-13.
^^■idwards. Materials. p. 5; Mallary,
3^Index, Georgia Baptists, pp.

19-20.

Botsford. p.

39.
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energies to missionary activities.

Travels took him as far

South as Ebenezer and as far North as Kiokee in Georgia.
In all of these activities,
and as a result,
him.

Botsford was quite successful

the Charleston Church decided to ordain

This was done on March II4., 1773 with Oliver Hart and

Francis Pelot conducting the service.

33

Throughout the years 1773 and 17714. Botsford continued
the missionary and evangelistic work.
he wrote,

In August of 1773

"I rode 650 miles, preached forty-two sermons,

baptized twenty-one persons, and administered the Lord's
Supper twice.One result of this work was the gathering
of a congregation at New Savannah,
of Augusta.

twenty-five miles south

These people were organized into a church in

November of 1773 by Botsford who was assisted by Oliver Hart
and Francis Pelot.

The New Savannah Church was the second

Baptist church to be organized in Georgia.

The building was

moved about ten miles from its original location after the
Revolution and assumed the name Botsford's Meeting House.

35

In 177^ the church became a member of the Charleston Asso¬
ciation and was an active participant in that organization
until 1779.36

pp.

33lndex, Georgia Baptists, pp.
39-1+5.
3Uln dex, ueorpia Baptists. p.

19-20; ^allary,

Botsford.

20.

35ibid.. p. 21; Jesse Mercer, A History of the Georpia
Association (Washington, Georgia: 1H3S), p. 1^. THereinafter
cited as Mercer, Georgia Association.); Benedict, Baptists.
II, 180-161.
36charleston Baptist Association Minutest 1775, 1777,
1778, 1779; W. L. Kilpatrick, The Hephzibah Baptist Association
Centennial, 179l--l89li (Augusta, Georgia:
Richards & Shaver,
Printers, 1891+1, P. 12.
(Hereinafter cited as Kilpatrick,
Hephzibah Association.)
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Botsford moved to Burke County in 177k after his mar¬
riage to Miss Susanna Nun,

a native of ^ugusta who was bap¬

tized by Daniel Marshall.

Ke lived there until 1779 when

be was forced to leave because of the American Revolutionary
War.-37
It was during this period when the first Baptist churches
were established in Georgia that the distinctions and the
friction between the Separate Bapti-i^.s and the Regular Bap¬
tists

disappeared.-^®

great in G-eorgia,
in the colony.

Indeed,

these differences were never

and were not a subject of great controversy

The organization of Baptist churches in

Georgia occurred relatively late as compared to their develop¬
ment in other colonies.

By that time,

the unresolved dif¬

ferences were well on their way toward solution in Virginia
and North Carolina.
formal merger,

In those two colonies there was a

but in South Carolina and Georgia the dis¬

tinctions were put aside in an informal way.^^
The distinct terminology was never widely used in
Georgia.

There were "certain slight differences" between

them when Botsford and i-larshall first came to the colony,

37lndex, Georgia Baptists,

p.

21.

3®Semple, Virginia Baptists. pp.
Baptists. II, 101-103.

7^-75;

Benedict,

39paSc hel. North Carolina Baptlsts, pp. I|.7ii-U76.
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but their acquaintance and friendship contributed greatly
to the fact that differences between Regular and Separate
Baptists were not voiced.

Of this,

Jesse Mercer says,

Though there were at their first acquain¬
tance, certain slight differences between these
ministers with respect to externals. Mr. B.
being of what was then called the regular, and
Mr. M. of the Separate order.
A more intimate
acquaintance soon destroyed these distinctions,
and these devoted servants of the Most High, be¬
came perfectly united in their efforts to dis¬
seminate the truth, and to build up the Redeemer's
kingdom.
As the Baptist denomination developed in Georgia,

the

distinctive features of both the Separate and Regular Bap¬
tists were amalgamated to an advantage.

The denomination

developed theologically along orthodox Calvinistic lines of
the Regular Baptists, which gave it a solid and historical
foundation.

It also caught the missionary fervor of the

Separate Baptists and this contributed to its rapid spread
and increase.

Marshall and a group of licentiates in the

Kiokee Church laid the foundation for large growth in the
northern sector of the state before the Revolution.

Sanders

Walker, first Baptist minister ordained in Georgia, Abraham
Marshall,

son of Daniel,

Charles Bussy,

Silas Mercer, -koveless Savidge,

and several others all went out from the

Kiokee Church.^

The influence of the Kiokee Church can be

^Mercer, Georgia Association, p. 16; See also Mallary,
Botsford. p. ^3.
^Index, Georgia Baptists, pp.

23-32.
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seen in the developnient of all the Baptist churches organized
in Georgia before or during the Revolution except the New
Savannah Church.
The Baptist beginning in Georgia was rather nebulous
prior to the Revolution.
existed in the colony.

By 1777» only four churches
During the war,

fled the colony except Daniel Marshall.

all of the ministers
Further growth of

the denomination came after the American Revolution when
Baptists grew to be one of the largest church organizations
in America.^

i. p
^Mercer, Georgia Association, p. 18.
The churches
were Kiokee, New Savannah, Red's Creek in 177ii-» and Little
Brier Creek in 1777.

CHAPTER II
HAPTIaT GHQWTH aNL) JLV^LOPi^NT, 1783-1835

Daniel Marshall and a few licentiates, who remained
with him in the upper part of Georgia through the period
of the American Revolution, managed to continue their work
and to hold the Baptist churches together.

As a result of

this, the Baptist denomination in Georgia was able to move
ahead rapidly in development following the Revolution.

The

Baptists scattered during the war united and the ministers
who fled the state during the war returned.

The most notable

of the ministers who returned were Silas Mercer and Abraham
Marshall and both men settled in V/ilkes County.
thereafter new churches were organized,

Shortly

and plans were made

to organize an association.^
Representatives from five Baptist churches; Kiokee,
Red's Creek,

Brier Creek, Upton's Creek,

and Fishing Creek,

met at Kiokee Church in the fall of 178^1- "to make plans for
the organization of the Georgia Baptist Association.

This

was a fitting climax to the outstanding ministry of Daniel
Marshall who attended this historic meeting.

He had been

a great force in bringing Baptists in Georgia to that point

^•Mercer. Georgia Association, p. 18;
Baptists, p. 27.

Index,

Georgia
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of development,

and this organization influenced the shape

and direction which the Baptist denomination in Georgia would
take.

Marshall died in November, lYSlj..^
At the time of the organization of the association,

there were six Baptist churches

in the state.

In addition to

the four churches mentioned earlier. Fishing Creek Church was
established immediately after the w;-r in 1783,
Creek Church was organizeo in 1731^..
much

and Upton's

tVhile the records leave

to be desired in naming the charter members of this asso¬

ciation,

evidence points to the fact that all of the churches

in Georgia at the time participated in the organization of the
Georgia Association except the one which Botsford organized
at New Savannah.

3

The churches which did participate were in

close proximity to each other, located in the area north of
Augusta in what was then riichmond and Wilkes Counties.^
The New Savannah Church apparently was not in the organi¬
zation of the Georgia Association,
do not a.-ree on this point.

althouprb the early writers

Since the early records were not

Scarcer, Georgia Association, p.
tists, pp. 27-2%.

19;

Index, Georgia Bap-

^Kilpat rick, Hephzibah association, p. 12;
Baptists. pp. 27-26.

Index, Georgia

^John Asplund, The Annual riei-'ister of the Baptist Denomlnation in North America (1790), PP. j+l).-I|.6.
(Hereinafter
cited as asplund, Baptist Re,- ister. ); Georgia ^aptist Asso¬
ciation Minutes. 1783, 1790, 1792, 1793.
(Hereinafter cited
as Georgia /linutes.)
Xiokee and Hed's ^reek were in Richmond
County, later Columbia County.
Brier Creek, Upton's Creek,
and Wishing Creek were in '/Jilkes County.
This is the Brier
Creek that was organized in 1777 in what was later Warren
County.
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preserved, only a suggestion can be given as to why the New
Savannah Church did not become a charter member of the asso¬
ciation.

This church did become a member of the Charleston

Association in 177i4.» because of Ldmund Botsford's close ties
with the leaders of that body.''
there after 1779.
leave Georgia,

It ceased to be active

This was the year Botsford was forced to

apparently because of the British occupation
6

of the area following the Battle of Brier Creek.

It is

likely that the members became scattered after this incident
and simply did not meet as a church during the remaining war
years.

The author of the History of the Baptist Denomination

in G-eorgia states that the New Savannah Church dwindled away
and almost became extinct during the war.

This hypothesis

is reinforced by the fact that the church was moved to a new
location after the war and was given a new name.
that New Savannah was an active church in 17814.,

7

Assuming

it is reaso¬

nable to predict that the congregation did not come into the
association when it was organized because of the distance
from Kiokee.

It was a long way from Brier Creek in Burke

County to Kiokee Church in those days.

This church, later

^Kilpatrick, Kephzlbah Association, p. 12.
^Charleston Minutes. 1775, 1777, 1778, 1779, 1785, 1786,
1787, 1786, 1789, 1790, 1791.
It was listed in the Charleston
Minutes until 1790.
From 1780 to 1790, the same number of
members is shown in the statistical table with an indication
that no representative was present.
This was a common prac¬
tice when no word was received from a church.
flndex, Georgia Baptists, pp.

21, 33.

27
called Brier Creek, was a member of the Georgia Association
in 1788,

the earliest year for which records of the assoQ
ciation are extant.
The Georgia Baptist Association was immediately recog¬

nized by its South Carolina counterpart.
the Charleston Association in 1785*

At the session of

"A letter and copy of

minutes were received from an association lately formed,
which were brought by the Reverend Messrs. Silas Mercer and
Peter Smith, their messengers to us, who were cordially
Q
received as such."
Georgia Baptists immediately fell into
the mainstream of Southern Baptist development and Georgia
Baptists were united in a common cause which, from that time
forward,

showed amazing growth.

Prom the time of its organization, the Georgia Associ¬
ation showed steady increase.

By 1788,

which the Minutes are preserved,

the first year for

there were 30 churches in

the association with a total of 2,223 members."1'^

The

^Georgia Minutes. 1788.
There is no record of this
church being ~iven a letter of dismission from the Charleston
Association.
This is another indication that it was revived
after the war.
^Charleston Minutest
10

1785.

Geor^ia Minutes. 1788; Benedict, Baptists. II, 189-191.
At least four of these churches were located in South Carolina.
However, this number did not include a Negro Baptist Church
which Abraham Marshall organized in Savannah in 1788.
It was
listed but was not considered a member.
It is also possible
that there were some churches in Georgia which were not members
of the association.
In Index, Georgia Baptists. p, 2i|., thirtythree churches are sriven with 2,2^0 members.
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number of churches had grown to I4.2 with a membership of
3*211 members in 1790.^
The increase occurred for the most part in the up
country of Georgia.

Twenty-two churches were organized in

'-Vilkes County between the close of the war and 1790.

1?

The

growth can be attributed in large measure to the extraordinary
evangelistic zeal brought to Oeorfia by the Separate Baptists
and the system which Daniel Marshall inaugurated at Kiokee
Church of licensing promising men for itinerant work.

This

resulted in a number of outstanding ministers going forth
from this church.

Among these were Silas Mercer and Abraham

Marshall who were in the forefront of Baptist activity in
the up country.

On the other hand,

there were simply no

ministers in the Coastal region to take the initiative in
establishing new churches.

The location of the churches in

1790 will give an indication of where the preponderance of
Baptist activity took place.
in Wilkes County,
County,

There were twenty-two churches

thirteen in Greene County, one in Franklin

three in Washington County,

two in Richmond County,

^Asplund, Baptist Register« pp. J4.l4.-I1.7j Benedict, Bap¬
tists, II, 177.
The figures in the text are wsplund's.
The
Minutes list thirty-five churches, of which four >,;ere in
South Carolina, and 2,377 members.
12

InJex, Geor.p ia Baptists. p.
Register, pp. I|.[i-i4.6. "

31;

Asplund,

baptist
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eight in Burke County,

two in i.ffinpham County,

and one in

Chatham County.^
The Baptist {rrowtb psralleled that of the rate of in¬
crease of population of the state.

There were 50,000 people

living in ^eorpia when the devolution broke out.

This number

had increased to 82,58ij. by 1790.The influx of settlers
who came to Georgia settled mostly in the up country,

and

this accounts in part for the rapid Baptist growth in that
region of the state.
The iieorgia Association bad reached such size and in¬
cluded such a large geographical area that it was thought
best to organize another association by 1793.
association met that year,
sentatives.

fifty-six churches

^ben the
sent repre¬

It was agreed that "all the churches in the

lower part of our union who see fit to form another meeting
of this nature have our consent;

and that the one be called

The Upoer District G-eorr-ia baptist Association,

the other

The Lower District Georgia Baptist Association."^

13

Asplund, Baptist Register, pp. I4.I4.-I4.6;
Merton
Coulter, Georscia A Short his tor?/- (Chapel Hill:
The University
of North Carolina Press, I960), -p. 150-151.
(Hereinafter
cited as Coulter, Georgia History.)
under the constitution
of 1777, eight counties were formed.
They vere Burke, Camden,
Chatham, iffingham, Glynn, Liberty, Richmond, and .Jilkes.
Two more were added from the Creek cession of 17o3» franklin
and Washington.
Greene was created out of ^ashing.ton in 1786.
■^Coulter, Georgia History, pp. 13,
l^Geor^ie liinuttig, 1793.

196.
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The records of the nevz association prior to I80S are
non-existent, thus the difficulty in reporting the number
of churches in the organization of this association with
any degree of accuracy.

The historian of that body,

Washington L. Kilpatrick, wrote that there were at least
nineteen churches and eight hundred members in its organi¬
zation.

Some twenty-two churches were released from the

Georgia Association in 1791). to unite with the new asso¬
ciation and it is likely that

two of these, were South

Carolina churches that chose to unite with the Bethel Asso¬
ciation,

a body organized in that state in 1789.^

The

new association included the present areas of kffingbam,
Burke,

and the lower parts of Washington and Warren Coun¬

ties.

In its first session this association adopted the

name Hephzibah rather than the one suggested by the parent
body.1^
There was one other Baptist association organized in
the state prior to l800.

The Georgia Association released

nine additional churches to organize a new association in
the northern part of the state in 1798.

These churches met

Mercer, Georgia Association, pp. 28, 3^; Index,
Georgjia Baptists. p. 3k-> ^ilpatrick, Hephzibah Association,
pp. 15,30; Townsend, South Carolina Baptists, pp. 160-161,
229-230.
Kilpatrick had the records back to iSbij. when he
wrote his work in l89l|.
^Kilpat^ick, Hephzibah Association, pp.
GeorRia Baptists. p. 3^.

I3-II4.J

Index,
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at Shoal Creek Meeting House In Franklin County In May of
1799 to organize the Sarepta Association.

In Its first

regular session in l800 this association reported li|
-1 Q
churches and 797 members.
The Baptist denomination in Georgia was organized In
three associations by 1800.

Although the records of the

Georgia and Hephzibah Associations are not in existence
for the year 1800,

there is evidence to support the report

of sixty-five to seventy churches in the state with an ag¬
gregate membership of five thousand.^

In the decade be¬

tween 1790 and 1800, while Baptists experienced this kind
of growth, the population of the £ tate grew to 162,656.^
Baptist development continued to keep pace with the growth
of the state.
The Baptist denomination as a whole experienced a
remarkable revival of religious fervor in the period l800
to 1803.

■'■n the territory of Kentucky alone, over ten

thousand persons were baptized in the three years.

Georgia

•^Sarepta Baptist Association Minutes. 1799, 1800.
(Hereinafter cited as Sarepta Minutes.)
Mercer, Georgia
Association, pp. 37-38; Index, Georgia Baptists. pp. 3^-66.
^Index, Georgia Baptists. pp. 65-66; Sarepta Minutes.
1800.
The Georgia Association contained fifty-six churches
in 1793, the year before the Hpelpzibah Association was or¬
ganized.
According to Mercer, the Georgia Association con¬
tained 32 churches in 1795 and I4.O in 1798, the year the
Sarepta was formed.
The Sarepta grew from 9 churches in
its organization to llj. in 1800.
There must have been 31
churches in the Georgia Association in 1800.
20

Coulter, Georgia History, p. 196.
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Baptists underwent a

similar revival.

In 1802,

the Georgia

Association reported 732 persons baptized and the Sarepta
recorded 1,050 baptisms.

21

Baptist activity in the Coartal area increased during
the closing years of the eirhteenth century.

The first

Baptist congregation constituted in Savannah was a Negro
church, organized by Abraham Marshall

in 1788, being the

first Negro Baptist church to be organized in America.

22

The Newington Baptist Church was orranized in 1793 and con¬
sisted of some of the Baptist families who had lived in the
area for about fifty years.

John Goldwire, who came from

South Carolina, became its first pastor.

The Savannah Bap¬

tist Church was organized subsequent to the arrival of
Henry Holcombe in the city in 1799.

His ministry was quite

successful there, and the church was organized in l800.
These three churches united to organize the Savannah Asso¬
ciation in 1802.

Accc r^ing to Holcombe,

these churches,

with a membership of eight hundred, were located in a geo¬
graphical area of about forty miles.^

^Georgia Minutes, 1803; Sarepta Minutes, l80j Mercer,
Georgia Association, pp. Benedict, Baptists, II, 188,
51; Index, Georgia Baptists. pp. i|.3-!|-5.
22Rev. James M. Simms, The First Colored Baptist Church
In North America (Philadelphia; Printed by J. B. Lippincott
Company, 1538).
^Benedict, Baptists, II, 133-185; Geo rgla Analytical
Keposltory, Henry Holcombe, editor, (1802),75-7&J Index,
Geor; ia Baptists. p. 66.

This association also experianced rapid growth during
the first years of the nineteenth century.

Although some

churches in South Carolina joined this body, the number of
Georgia churches grew to 8 by l80i|. with a membership of
1,1+18.
The earliest year for which figures are extant for all
of the associations in the state is iQOlj..

The Georgia Asso¬

ciation contained 36 churches with members, the Hephzibah recorded 23 churches with 1,1+92 members, and the
Sarepta

had 35 churches with 2,903 members.The asso¬

ciations had a total of 102 churches with 9,3!?7 members.
These figures reveal the truly remarkable growth of Georgia
Baptists during the first five years of the nineteenth cen¬
tury.

itfell over three thousand members were added to these

churches by baptism alone.
The activity of the Baptists generally followed the
course of settlement in Georgia.

Lands in the central part

of the state, between the Oconee and Ocmulgee Rivers, were
opened to white settlement by the Indian cessions of 1002
and l80i|..

Settlers, many of whom were Baptists,

rapidly

converged upon these lands, and many new Baptist churches
were organized in this area,

rlost of them united with the

^Georgia Minutes t I8OI4.J
Georgia Baptists. pp. 66-67.

^arepta Minutes. I80I4.;

Index,

Ik
Georgia Association.

The number of churches in that body

increased from thirty-four to fifty-two in the years between
1805 and 1810.
In November of 1810 twenty churches,

released from the

Georgia Association, along with four others,

organized the

Ocraulgee Baptist Association at Rooty Greek Meeting House,
near Eatonton, Georgia.

These churches were located in

the counties of Randolph, Morgan, Putnam,

Baldwin,

and Jones.

The population of Georgia reached 252,14-32 in the census
of l8l0.
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The growth of Georgia Baptists continued to keep

pace with the ever-expanding population.

In 1813, there

were five Baptist associations in the state.

The Georgia

Association had 35 churches with 3»i(-28 members;
zibah,

36 churches with 2,037 members;

churches with 3»lij.O members;
2,850 members;
ij.,300 members.

the Heph-

the Sarepta, [(ij.

the Ocmulgee,

39 churches with

and the Savannah River had 10 churches with
This made a grand total of 16U. churches and

15,755 members at the close of the first decade of the ninepQ
teenth century.

pp.

^Georgia Minutes,
218-219.

l805i 1810;

Coulter, Georgia History,

26ocmul£ee Baptist Association Minutes. Bound Volume,
1810, p^
(Hereinafter cited as Ocmulgee Minutes.) Benedict
Baptists. II, 179; Index, Georgia Baptists, p. 66: Coulter
Georgia History, pp. l8-2i|..
Randolph County later became
Jasper County.
These counties were laid out mostly from the
original Baldwin County.
27index, Georgia Baptists. p.

65.

2fl0cmulp;ee Minutes. 1313; Sarepta Minutes. 1813; Index,
Georgia Baptists, pp. 66-67.
^ote that the name of the
Savannah Association was changed to the Savannah River Asso¬
ciation in 1806.
This was to reflect the fact that churches
in both South Carolina and Georgia were in this body.

In the decade between 1815 and 182^, the rate of growth
for Baptist churches declined considerably.

Despite the

fact that five new associations were organized,

the numerical

growth was not half what it had been the previous ten years.
Much was reported about the "low state of religion" In the
various associations during these lean years.
them,

In most of

days of fasting and prayer were appointed.

In l8l6

the Hephzibah Association agreed to observe "a day of hu¬
miliation, fasting, and prayer" that God would "bless our
country, revive religion,

and pour out a plentiful effusion

of His Holy Spirit upon all the churches of His saints.
Georgia lived in a state of turmoil during the greater
part of the period I808 to l8l5>.

The difficulties of the

United States and Great Britain caused economic hardships
in Georgia.

All of the frontier of Georgia was menaced by

Indian Attacks until the Creeks were finally subdued in
l8li|..

Prom l8llj. until the end of the war in l8l5, Georgia

faced the great probability of an invasion from the English.
Only the end of the war saved the state from widespread
destruction.

Most of these threats were ended by l8l5, but

it took a while for religious life in the state to recover.

•jq

The author of the history of the Baptist Denomination in

29

Index, Georgia Baptists. p.

65.

^Billy Lee Akins, Georgians and the War of 1812 (Typed
Master's Thesis, Georgia Southern College, Statesboro, Georgia
1968), pp. 85-95, 11^-118, 133-135.
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Georgia gives this assessment of the influence of these
events on religion in Georgia:

"These wars cast over the

religious spirit of the day a pall of gloom and discourage¬
ment that lasted for years. "2^Th© first of the associations organized during this
period was the Ebenezer Association created by churches
in the Hepbzibab and Ocmulgee Associations, eight in the
former and six in the latter.

The organizational meeting

took place at Cool Springs Meeting House,
County,

in March of iSlij..-^

generally in Wilkinson,

in Wilkinson

These churches were located

Laurens, Twiggs, and Pulaski Counties.

The Piedmont Association was organized in the south¬
eastern part of the state in l8l5.

The first meeting was

held at "Little Canoochie," however, only Sarepta Church,
Jones Creek,

and Wesley's Chapel became charter members.

These churches were located in Tattnall and Liberty Counties.
The Piedmont Association remained small in number throughout
the nineteenth century.^3

31lndex,

Georpia Baptists. p. 89.

32lbid.. pp. 88-89,
ciation, p. 31.

126; Kilpatrick, Hephzibah Asso¬

^Piedmont Baptlst Association Minutes, 1815; Index,
Georgia Baptists, p. 5^?.
The Index author states that the
Piedmont was organized in 1817.
This is an error.
The
manuscript minutes of this body, now at Mercer University,
show that it was organized on October 20, l8l5.
It is not
clear whether any of these churches had been in other asso¬
ciations prior to this time.
Two other churches. Upper
Black Creek and Beard's Creek, were present but did not
join at the time.
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The Tugalo Association was organized in the northeastern
part of Georgia

in 1817.

.Eleven churches, some of which were

in South Carolina, were given letters of disrniBsion from the
Sarepta Association to form this association.^
other associations were organized.

In l82lj. two

These were the Flint

River and the Yellow Kiver Associations,
twenty churches in its organization.

iiach of them had

The churches composing

the Yellow River Association were located in Walton, Newton,
Kail, Gwinett,

and i)ekalb Counties.

Those in the Flint

River Association were found in Pike, Henry, '^onroe, Payette,
Crawford, and Bibb Counties.^
There were

10 associations in Georgia in iSsij. com¬

posed of 264 churches with a merabership of 13,108.^

The

location of these associntione indicates that the Baptist
denomination was organized throughout the state of Georgia.
After this rather alow period in Baptist growth during
the period of the second war with England,

another period

of rapid growth for the Baptists occurred in the 1820'a.
Beginning in l827» at Eatonton, Georgia, a new religious
fervor took bold of scores of people.

Within two years,

the author

^Index, Georgia Baptists, p. 89.
^Yellow River Saotis t Asaoclatlon Minute a. 18214..
(Hereinafter cited as Yellow River Minutea,)
?llnt River
Baptist Associetlon Minutes. I82I4..
(Hereinafter cited as
Flint River Illnutes,)
36index, Georgia Saotistg. p. 130; Minutes of the
General Association of the Baptist Association in Georrla.
1825»Figures vary in these sources.
The last named source
here gives260 churchee with 18,481}. members.
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of the History of the Baptist Denomination in ueorgia re¬
lates,

approximately sixteen thousand persons were baptized.37

In 1828 the Georgia Association reported 1,761 baptized and
in the Flint Kiver 1,869 persons

submitted to baptism.^

The Yellow Hiver Association reported an increase o.. twenty
churches from I82I4. to 1829.

The membership increased from

662 in 1821). to 2,712 in 1829.^

In 1829 there were 16 asso¬

ciations in the state, 356 churches with 28,268 members.^
This movement did not soon abate,
had been organized by 1831.

i-ighteen associations

In the years between 1321). and

1331 the following associations were formed:
the Houston,

the Washington,

the Canoochee,

the .Vestern,

the Columbus,

the Chattahoochee,

the icheconnee, and the Ochlochonee.

In

1831 there were i|.86 Baptist churches in the state boasting
37»072 members.^"
Six additional associations had been organized by 1835.
These were the Bethel,

the Central,

the Chattahoochee River,

the Hightower, the Coosa, and the Mountain.

-^Index, Georgia Baptistst p.
B^Georpia Minutes,

At that

177.

1827* 1828; Flint River Minutes.

1828.

39Yellow River Minutes. 182^, 1826, 1829.
^index,

Georgia Baptists, pp.

180-181.

^-Index, Georgia baptists. pp. 130-181; I.
Allen,
The United States Baptist Annual Hesister for 18^2(Phila¬
delphia:
Printed by 1'. ft. Ustick^ 1833) * PP. 15-165.
Again
figures vary from one source to another.
The Index compiler
gives 506 churches and 37,i+90 members.
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time,

the latest period covered in this

study,

there were

572 Baptist churches in Georgia which had a total membership
of L\2t9I4.9.

h2

Thus,

in the decade from 1825 to 1835 the

number of Cieorgia Baptists more than doubled growing from
18,108 to k2,9kS.
This growth from the very nebulous beginning of one
church in 1772 to more than forty thousand members in the
state by 1835 was remarkable.

The conditions which existed

during that period, although far from ideal,were well suited
to the hardy Baptists.

Their deep personal convictions

coupled with an enterprising spirit made a combination which
fitted them to face the rigors of the frontier,

for it was

there that they flourished.
The Baptists in Georgia,

as elsewhere, were whole¬

heartedly devoted to the ideals of religious freedom and
liberty of conscience.

They believed that God dealt with

the individual directly, without the aid of any intermediary
whatsoever,

^ach individual,

therefore,

should be free to

worship according to that which he perceived to be the will
of God.

The Baptists insisted that no institution or church

was necessary to interpret the will of God, but each individual
possessed the capacity to determine it for himseli.

This

^1. M. Allen, The Triennial Baptist Register (Phila¬
delphia; Baptist General Tract Society, 1836), pp. 19-03.
(Hereinafter cited as Allen, Triennial Register.)
The Index
compiler gives 583 churches and 141,810 members.

k.0

explains why men like Daniel Marshall and Shubal Stearns
simply struck out through
of no man.

the wilderness under the direction

They believed that Ltod communicated directly

with individuals thus giving rise to the expression the
"immediate teachings of the Koly Spirit."
Believing this,

it is understandable that the early

Baptists were devoted to liberty for the individual con¬
science.

What they claimed for themselves,

rally willing to grant to others.

they were gene¬

Since they felt it an

inalienable right to form their own ideas of the will of
God, they also recognized that right for others.

The Cir¬

cular Letter of the Georgia Association in 1792 spoke of
this liberty in this way:
And while we have endeavored to communicate
our sentiments freely to each other, and to con¬
tend earnestly for the faith that we each one
conceived to be once delivered to the Saints,
we thank the Lord for the light that we hope is
diffused thereby.
we always think it is expedient to signify
that Jesus Christ is King in 2ion, and that every
Subject ought to obey him as Lord, according to
what in his own conscience he believes to be con¬
tained in the Sacred Words
yet will it be neces¬
sary to possess great sgion, and take heed
of being self-willed.4-3
It is important to note that they spoke of the need
of "Submission" and warned against being "self-willed."
Naturally, there was some diversity among them, particularly

^Georgia Minutes, 1792.

m
in their modes of expreaaion.

This was a natural outgrowth

of this liberty of conscience.

The Circular Letter called

upon them to be tolerant of the ideas of others.

The

removal of the differences between the Separate Baptists
and Regular Baptists attests to their tolerance.
Very closely related to liberty of conscience was the
Baptist belief that a religion established by civil law and
supported by the state led to the subversion of religious
freedom.

Baptists opposed any interference by the state

in matters of religion.

Their attitude is clearly shown

by the way they reacted to a law passed by the General As¬
sembly of Georgia in 1785 providing for the financial sup¬
port of religion.

By this enactment, a minister was to be

supported out of public funds in each county for each thirty
heads of families.
and denominations of

Though the act provided that all sects
the Christian religion should have

"free and equal liberty and toleration," the Baptists
vigorously opposed it.

The Georgia Association sent a

remonstrance to the legislature outlining their reasons for
opposing it.

This is a very cogent statement of the Bap¬

tists1 reasons for opposing all mingling of church and state.
They believed such a law, rather than supporting religion
and serving the interests of the
to both.

state, would be injurious

Baptists insisted that religious societies were

not formed by, nor were they the creatures of, the legis¬
latures in places where Christianity happened to be professed.

"(R)eligionf" they said,

"d oes not need such carnal weapons

as acts of assembly and civil sanctions, nor can they be
applied to it without destroying it."

Christians recognized

a duty to obey magistrates and give them honor,

"but to give

them the honor due to Christ would be the readiest way to
ruin them:

Christ is the King and lord of the conscience,

and it is an encroachment upon His prerogative for civil
rulers to interfere in matters pertaining thereto."
more,

Futher-

they felt that when legislators presume to make laws

to govern the church, they were acting beyond their province
When they make one regulation,
make others; your remonstrants,

they declared,

"they

(may)

therefore, look on the legis

lators assuming the headship of the church and making pro¬
vision for its support,

as a stepping stone to the establish

ment of a particular denomination in preference and at the
expense of the rest/"^'

They believed that the practice

of making regulations for the church would soon lead to the
state's determining "who shall preach, where they shall
preach, what they shall preach."^It is certain that this remonstrance did have an in¬
fluence on the legislature.
pealed,

Although the act was not re¬

there is no evidence that it ever went into effect.

The obnoxious law was finally repealed by the Constitution
of 1789.^

W-Index, Georgia Baptists. pp. 260-263.
Both
and the remonstrance are printed in this source.

the act

^Kenneth Coleman, The American Revolution in Georgia
(Athens:
University of Georgia Press, 1953), p. 223.
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At the state convention when the Georgia Constitution
of 1798 was written, Jesse Mercer,

son of Silas Mercer and

one of the most important Baptists of the nineteenth cen¬
tury, was present and took a very active part in the pro¬
ceedings.

The author of the History of the Baptist Denomi¬

nation in ^eorffia states that Mercer wrote the section
dealing with liberty of conscience in matters of religion.^
The purely theological views of the early Baptists in
Georgia were predominantly Calvinistic.

VJhile no extensive

record remains of the beliefs of the early ministers,
of them have been preserved.
is

some

Nothing of a precise nature

known of the specific belief of Daniel Marshall,

but the

views of Edmund Botsford are well known.
His biographer,

Charles Dutton Mallory,

describes him

as a "truly evangelicel preacher, neither an antinomian,
nor a legalist;
calvinist.

neither an srmenian (sic), nor a high-toned

...

Though a firm believer in predestination,

yet he put such a construction upon the doctrine as to leave
all men in a state of strict accountability."^
to a Mr.

Inglesby,

In a letter

Botsford described his own theology in

these terms:
For my own part (he wrote) I am what is
called a stiff predestinarian, as I think

^Index, Georgia Baptists, p.
^Mallory,

Botsford. p.

220.

263.
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tbe Bible is full of it, but in such a manner
as leaves every person inexcusable, who neglects
the great salvation, and calls sinners, in general,
to come to Christ, and promises relief to those
who come.
True I also believe that all who come
to Christ are drawn by the Father, and given to
him by the Son, who will receive them, grant them
every grace, uphold them under all their trials,
sanctify them by his spirit, and prepare them for
glory.
When I preach, I do not preach to sinners
as elect or non-elect, but to them as sinners;
and as such 1 invite them, even the vilest, to
tbe marriage feast, and assure them no qualifi¬
cation is necessary to introduce them to the
of Christ, if they feel themselves sin-

Other strong Calvinists among the early Baptist
preachers were Jeptha Vining and Silas Mercer.
Jesse Mercer wrote,

Of Vining,

"He preached the doctrine of election

without reserve—it was his theme—and yet few have been
more successful in the conversion of sinners to God, and
in promoting practical godliness in the churches"
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Silas Mercer's devotion to the Calvinistic system is
illustrated by his encounter with Jeremiah Walker.

Walker

came to Georgia sometime after 1785 from his native Virginia.
After being active in Baptist denominational affairs, he
became an Arminian and a big controversy resulted.

He was

separated from the Baptists sometime after 1788, when he

Its
is listed as pastor of the Hebron Church and clerk of the
association.^

He then formed a small group, known as

General Baptists, with several churches in Georgia and
South Carolina.^
Both Silas Mercer and Walker attended the 1791 session
of the General Committee of Virginia, which followed the
theological controversy in Georgia.

Semple says that the

two men were "much at variance upon doctrine of free will,
and free gracej or as they are sometimes, by way of dis¬
tinction called,

Calvinism and Arminianism.

Mr. Kercer

was a decided Calvinist, and Mr. Walker, as decided an
Arminian."

Both preached at the Virginia meeting,

presenting his doctrine.
debate.

each

The result was an acrimonious

After the meeting,

they both remained in Virginia

and preached in a number of places throughout the state.
Semple says that the result of this episode was "a de¬
crease of Arminianism among the Baptists of Virginia, and

^Georgia Minutes. 1788, 1790.
After 1788, his name
disappears from the roll of the association.
^Benedict, Baptists. II, 391; Mercer, Georgia Asso¬
ciation. pp. 27, 314.-35; 'i'ownsend. South Carolina Baptists,
pp. 193-191;; Charles Dutton Mallary, Memoirs of £lder Jesse
Mercer (New Yorks
Printed by John Gray, 1814j.77 PP* 201-202.
(Hereinafter cited as Mallary, Mercer.)
Walker adopted the
idea of what was then called "universal provision," which
meant that the death of Christ provided for the salvation
of all men, but did not actually procure the salvation of
any.
When Jesse Mercer wrote of this incident in I836,
many years later, he said that no division occurred in the
controversy until Walker espoused the doctrine of "final
apostacy," which meant that some for whom Christ died would
fall and finally be lost.
The point Mercer makes is
that Writer was tolerated until he took this final step.

1+6
a much greater uniformity in the doctrines of Grace.
Mercer was evidently an able defender of the Calvinistic
doctrine.
There were some others among the early Georgia Bap¬
tist ministers who were not strong Calvinists.

Among these,

according to Jesse Mercer, was Abraham Marshall.

Of

Marshall, Mercer says,

"(He) was never considered a pre¬

destine rian preacher.

To use his own figure;

say,

he use to

'he was short legged and could not wade in such deep

water.'

He, with several others, was considered sound in

the faith,

though low Calvinists." ^

There were no formal declarations of faith to state
the doctrines adhered to by the Baptists when the first
churches were organized in Georgia,

evidently,

the first

articles of faith adopted by Georgia Baptists were those
approved by the Georgia Association in the session in 1790
which was based on the Philadelphia Confession of Faith.
This Confession of Faith was a significant document be¬
cause it became the model and stated the fundamental beliefs
for Georgia Baptists for years to come.

^Semple, Virginia Baptists, pp. 81-83.
Of course,
the Calvinists were in the great majority anyway.
^Mallary, Mercer, pp. 201-202.
A low Calvinist was
one who was not so strong on such doctrines as God's decrees,
p redestination, and unconditional election.
Georgia Minutes. 1790.
This Confession of raith was
written by a committee appointed at the 1789 session of the
association.
See appendix I for the full text of this do¬
cument.
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tfhen the Sarepta Association was organized in 1799»
membership adopted this same Confession of Faith.

the

The

Ocmulgee and the Yellow Hiver Associations did likewise.^
/./hen the Ssvannab Association was formed in 1802,
Confession of Faith of 1688 was adopted,

the London

along with the

Summary of Church Discipline of the Charleston Association.-^
A number of other associations agreed to an abbreviated form
of the Philadelphia Confession of Faith, which was called an
"Abstract of Principles."^®
Likewise in the individual churches,
standard Confession of Faith.

there was no

The members either formulated

their own or chose the one which best suited them.

The

articles of faith of many local churches show the influence
of the Philadelphia Confession of Faith.

For example, the

Hebron Church in Bulloch County, constituted as Scull Creek
Church

in l8ol|., adopted the Articles of Faith and Constitution

of the Georgia Association.
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rhe Nevils Creek Church in

^^Sareata Minutes, 1799.
56ocmul,gee Minutes, l8l0, p. !+; Yellow Hiver Minut es,
^GeorFia Analytical depository, Henry Hoi combe,
(1802), 76-77.

l82li.

editor,

-^Agplund, baptist Hep.ister. pp. 53-5^»
Asplund quotes
all of this "Abstract of Principles" here.
This was adopted
by the Flint River, Ebenezer, and Echeconnee Association.
^^Hebron Church Record Book.
In l3l|3 this church sought
to give an account of the period from I80I4. to l8l8, for which
period the records were lost.
It is stated, however, that
the original church covenant had been preserved.

1+3
Bulloch County had articles of faith based on the "Abstract
of Principles" of the Philadelphia Confession.60
The Articles of Faith of the Little Ogeechee Baptist
Church,

organized in 1790, are particularly interesting

in that they show the independent character of the early
Baptists.

This confession is a good deal longer than the

others referred to,

and does not show the direct influence

of either the Philadelphia or London Confession.

The

language used and many of the spellings employed indicate
that it is the work of a rustic frontiersman.
however,

It was,

just as Calvinistic as any of the others.

It

has detailed articles on unconditional election and par¬
ticular redemption.

It contains articles dealing with

more practical subjects such as ministerial support,
teaching children and servants,

and the singing of psalms.6^

There was always some skepticism among the Baptists
regarding the utility of confessions of faith.

It will be

remembered that this was one of the reasons the Separate
Baptists declined a union with the Regular Baptists.

^Nevil' s Creek Baptist Church Minutes.
are not numbered.

This

The pages

^Little Ogeechee Church Record Book.
The record book
does not date back to the organization of this church, but
the Articles of Faith are said to be the original ones.
It should be noted that the Philadelphia Confession
contained an article on the singing of psalms and hymns
as a church ordinance.
The Little Ogeechee Church left
it to personal choice.
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continuing hesitation was demonstrated in a series of events
in l8o8-l8lO, years after the Georgia Association had adopted
a declaration of faith.

In 1808, Jesse tfercer introduced

a resolution in the Georgia Association calling upon the
body to

"examine the Confession of Faith adopted by the

Charleston Aasociation, with a summary of discipline annexed, with a view to its adoption."

6?

That same year a

resolution was put forward in the Hephzibah Association
"to obtain the Philadelphia Confession of Faith and sum¬
mary of discipline,

to be inspected at our next meeting,

in order for publication, if adopted."

63

The next year

Jesse Mercer brought a copy of the Philadelphia Confession
to the association.

It was then pointed out that the

Hephzibah Association had appointed a similar committee
and that they desired
committee,

to work in concert.

"the bre. Marshall, Matthews,

The Georgia
Baker,

and Mercer,

were appointed to meet said committee on Saturday before
the first Sabbath in May next for that purpose."^
This committee made its recommendation in l3l0. Jesse
Mercer reported:
That after carefully and thoroughly examin¬
ing the subject, they were of the opinion that,
(though the fathers might under peculiar circum¬
stances, have reasons requiring them to make a

^^Georgia Minutes, 1808.
^^Hephzibah Minutes,
^Georgia Minutes,
1809 are missing.

1808.

1809.

The Hephzibah Minutes for
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confession of faith) under the present state of
free inquiry, light and liberty it is unnecessary
to make or adopt any.
In which the association
unanimously concurred.
The Hepbzibab committee gave a similar report the same year,
and went farther to say,

"/X/t is further the opinion of

this association that the Scriptures are alone sufficient
for our rule and guide in Church Discipline.
While this may lead to the conclusion that Georgia
Baptists repudiated the principle of making formal declar¬
ations of faith,

this was not the case.

ciation already possessed one.

The Georgia Asso¬

Many of the other asso¬

ciations adopted their own as they were organized.

The

fear expressed here was probably that of establishing a
rigid,

uniform Confession of Faithfor all Georgia Bap¬

tists, particularly with regard to church discipline.
Baptists believed it better to leave this matter to the
discretion of each local church and new association.

67

This again points up the independence of the early Baptists
and their regard for liberty of conscience.
The views held by Baptists on the subject of baptism
contributed most to a uniformity of views.

Baptists re¬

quired baptism by immersion or dipping only after a

^Georffla Minutes, 1310.
These peculiar circumstances
may have been the apostasy of Jeremiah Walker.
66
0
Hepbzibab Minutes, 1810.
^Kilpatrick, Hephzibah Association, pp.

25-26,

56.

$1
suitable profession of faith.
not considered baptism.

Anything less than this was

As a result,

they rejected infant

baptism and any mode other than dipping.

When a person

came to unite with the Baptists who had been baptized in
infancy or sprinkled, he must be baptized according to the
Baptist belief.

This,

among other things, gave a congre¬

gation an opportunity to judge the total qualifications of
the person for church membership.
This policy of baptizing again led to Baptists being
called Ana-Baptists by their enemies,
themselves rejected this name.

This

although the Baptists
term signified re-

baptism or baptizing a second time and the Baptists felt
that they were baptizing such applicants for membership for
the first time according to the Scriptures.

If a person

bad been sprinkled or baptized in infancy, or even immersed,
but in unbelief, the Baptists contended this did not con¬
stitute baptism.^
In the process of time,

the Baptists came to put

stricter construction on what constituted valid baptism.
In the formative years of the denomination in America,

the

tendency was to accept baptism on a profession of faith by
dipping, even by ministers of other faiths.
when this was frowned upon in Georgia,

The time came

as well as elsewhere.

^Benedict, Baptists. I, i;6-135.
Benedict here gives
a short history of baptism, showing the origin of the terms
Anabaptist, and also the use of the word Baptist as a name
of a religious society.
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An episode which occurred in Georgia, beginning in 1788,
illustrates this change in attitudes.
A Methodist preacher, one James Kutchinson, became
dissatisfied with the discipline and faith of that society
and

joined the Baptist Church at Clark's Station, where the

Georgia Association met in 1788,

He had been iinmersed upon

his profession of faith by a Methodist minister and did not
wish to repudiate this baptism.
received him on these grounds,
in this,

The Clark's Station Church
and the Association concurred

for the Minutes state that he was

"admitted a

Help."69
However,

this was not the end of the matter.

Mercer

states that many were not pleased with such a course, and
70
that it led to confusion.'

Hutchinson soon made a trip

to his native Virginia, where he began preaching as a Bap¬
tist.

He baptized a large number of people who soon or¬

ganized into a church.

When the church applied for admission

in the Ketocton Association,
baptism was questioned,
baptized.

the validity of Hutchinson1s

and consequently those whom he had

The association decided that all the baptisms

tvere invalid and refused to admit the church into the
association.

71

At this point, hutchinson agreed to be

^Georgia Minutes

t

1788.

^^Mercer, Georgia Association, p.

23.

71>Iercer, Georgia Association, p.
Baptists, p. 302.

23;

Seraple,

Virginia
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re-immersed on terms set by the Baptists,

as

did most of

the people he had baptized, and the problem was solved.
Although this action reversed the decision of the Georgia
Association, most Georgia Baptists probably concurred with
the Ketocton Association by the time this incident took
place,

i-iercer expresses bis approbation of this action

by the Ketocton Association by saying,

"So much for ad¬

mitting a Pedobaptist administration of the ordinance of
baptism.,,

72

In commenting on this case and the general practice
among the Baptists at the time, Robert 3. Semple says:
This proceeding on this occasion, was
more strict than that of any other association
upon the same subject.
The question has been
before most of the associations, at one time
or other; and in every other instance they
either deemed it unnecessary to rebaptize, or
left it to the conscience of the party to be
rebaptized or not.
The arguments were:
That
the most important prerequisite to baptism
was faith in the subject.
That, although it
was expedient to have a fixed rule for quali¬
fying persons for the administration of the
ordinances, yet the want of such qualifications
in the administrator, ought not be viewed as
having sufficient weight to invalidate the bap¬
tism,
On the other hand it was argued:
that
if such baptism was sanctioned, everything like
ordination might be dispensed with:
That, or¬
dination was not only expedient, but an instition
of the bible, and therefore indispensible:
That
such proceedings, if allowed, might go to great
lengths, and, ultimately produce confusion.'3

72Mercer, Georgia Association, p. 23.
were those who practiced infant baptism.
"^Semple, Virginia Baptists, p.

303.

Pedobaptists

5k
Thia latter view beoano the generel preotico in
Georgia,

P.*ptiara then b^aarce more closely linkei3 to the

organization of tta® church.

It was seen snor® es an or—

cJ inane® of the church than a minis tor ial one.

All baptisms

not administered under the authority of a Baptist church
ware regarded as invalid, regardless of any other considerations,

This poeition was eta ted by Jesse Hercer in the

Circular L«tt®r for She Georgia Association in iSll#

il®

argued that the apostolic church, the church inatituted by
Christ# had maintained an uninterrupted Buccsasion frcapj
apostolic tiraea,

The authority for administering the or-

dinencos comes from Christ through this church,
says,

Thue, be

*/A/ll churchee and ministers, who originated since

the apoetlea, and not eucceesively to then, are not in
gospel order; and therefor® cannot be ac'.<ncwledr©d as sucb.tt
The reason for rejecting i edobaptiet administration of bap*
tian,

then, was "iliat tbey are connected with churches

clearly out of the apostolic succession, and therefor©
clearly out of the apostolic copKnission."

Ibis required

the eetabliahraent of a direct line of sueceeeion back to
the apostles,

That auch a succeaslon could not be histori¬

cally ascertained did not deter Mercer, •who declared,

H

/^/®

say that the losfc of the succesaion /historically ascertained/
can never prove it futile, nor justify anyone out of it. The
Pedooaptleta, by their histories, admit tbey are not of it}
but we do not, and shall think ourselves ©ntitled to the
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claim,

until the reverse be clearly shown."^

Closely akin to baptism was the matter of the com¬
munion or the Lord's Supper,

for the right to this service

was restricted to those who were regularly baptized.

The

Baptist position on this question was clearly stated by the
Georgia Association in 1788.
Quere:
What are the reasons why the Bap¬
tists will not hold communion with churches of
other denominations? Answer, 1.
Because all
churches who make the Lord's Supper the badge of
communion. Suppose baptism ought regularly to
precede it.
The primitive practice compounds
therewith.
And as we conceive infant baptism
to be null, because unscriptural, we would as
soon commune with persons professedly unbaptized
as with those baptized only in infancy.
2.
No churches of other denominations contiguous
to us, are strictly congregational; & the manner
in which their members are admitted, & their
discipline exercised, is So lax & unScriptural,
that were we to commune with bhem, our own ex¬
communicated members might meet us at their
tables, to the Subversion of all order and dis¬
cipline.
3*
The sentiments of Some churches
with respect to the necessity of human literature,
would nullify the ordination of most of our minis¬
ters, & the practice of others in confining their
preachers to a Sameness of doctrine would exclude
our ministers their pulpits; So that only the
Shadow of communion would remain in such cases. '-3
The Baptists adhered to a rigid personal discipline.
The churches kept tab on the lives of their members,

and if

they did not measure up to the standard set by the church,
they were excluded.

pp.

ivk>st of the entries in the record books

^Mallary, fiercer, pp.
270-272.
7^

ll|.6-lij.8;

Georgia Iiinutes. 1788.

Index, Georgia Baptists,
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of the early churches were devoted to this matter.
example,

in a conference at Nevil's Creek Church,

For
Bulloch

County, l8l0" the case of Sister Swet was taken into con¬
sideration and for her hard speeches and for ridiculing the
brethren She was cut off from the church.

.

.

."
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A similar

notation was made in the record book of Beard's Creek Church,
Tattnall County, on February 10, 1810.
a few lines from brother 'Afrn.

The church "Received

rfhiddon which laid in an accu¬

sation against brother Hobbe for swapping horses on the
Lord's day, and for giting drunk,

brother ^obbs confessed
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his faults and the church forgave him.'"'

These illus¬

trations could be multiplied many times, which shows that
the Baptists made diligent efforts to maintain a high stan¬
dard of conduct and morality.
The Baptists held tenaciously to the independence of
each local church.

This idea was not wholly congruous with

the development of a large religious
neous doctrines and practices.

society with homoge¬

The Baptist answer to this

difficulty was the development of the associational prin¬
ciple.

In this development,

the Georgia Baptists followed

the lead of their brethren in other states where associations
were already established.

The association was the predomi¬

nant organization through which interchurch relations were
carried on during the period of this study.

^Nevil1 s Creek Church Record Book.

June 10,

1810.

^Beard' 3 Creek Church Record Book. February 10,

1810.
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rfhat Baptists intended when they began organizing asso¬
ciations is probably emphasized best in an essay presented
to the Philadelphia Association in 17^9 by Benjamin Griffith.
H© first pointed out that an association "is not a superior
judicature," but each church has the power to carry on all
aspects of worship "independent of any other church or as¬
sembly whatsoever."
".

.

"Such independent churches," he said,

. may, and ought, for their mutual strength,

and other valuable advantages.
ment and confederation.
not to be deemed

..."

.

.

counsel,

to enter into an agree¬

Such a confederation was

"a superior judicature, as having a super-

intendency over the churches, but subservient to the
churches.

.

.

."7®

This was the underlying concept which brought com¬
pletely independent churches together in confederation.
The Georgia Association was organized because, as the asso¬
ciation Covenant states,

tbey were "Convinced from A Series

of experiences of the necessity of a combination of churches
for preserving a federal union among all the churches of the
same Faith and Order."

They further stated in the Plan or

Form of Government that it would be the business of the
Association:

^Benjamin Griffith, "The Power and Duty of an Asso¬
ciation," Baptist History and Heritage« Volume II, Number 1
(January, 196?), [(.8-50.
This essay presented to the Phila¬
delphia Association on September 19, 174-9» is reprinted here.
(Hereinafter cited as Griffith, "Association Power.")
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1st.
To provide for the general union of
the churches.
2nd.
To keep up a correspondance with those
associations of the same faith & order that a
chain of communication may be preserved amongst
the churches.
3rd.
To give the churches the best advice
they can in matters of difficulty — and if the
communion shall be broken between any of the
Sister churches in the union to inquire into
the causes of the breach, and use their best
endeavors to remove the difficulty:
but if
the breach cannot be healed, to withdraw from
any church or churches whom they shall look
upon to be unsound in principle or immoral in
practice, till they be reclaimed.'9
In freely joining themselves together for their mutual
benefit,

these churches did not view themselves as giving

up any of their independence.

One article in the Consti¬

tution of the Georgia Association declares that the asso¬
ciation would have "no power to lord it over Sod's Heritage,
nor could it "infringe upon any of the internal rights of
the church."

The association was designed to deal with

those matters which touched the welfare of the churches
in general.

It was not to interfere with the internal

operation of the individual church.
While disclaiming any intention of ruling over the
churches, the association did claim certain powers, and
it did exercise a wide influence.

It was a common practice

for the association to act in settling difficulties in a
local church,

despite their rhetoric about not infringing

^Georgia Minutes. 1790; Mercer, Georgia Association.
p.

33.
^OGeorgla Minutes. 1790.
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upon internal rights.

Often the association appointed

committees to visit a church or churches to help settle
their troubles.

8l

The association also claimed the pre¬

rogative of judging the orthodoxy of each church as it
petitioned for membership.
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This carried with it the

power of withdrawing from a church if it became unorthodox
or disorderly.

When the association withdrew from a church,

it amounted to that church being excluded from the asso¬
ciation.

However,

they preferred the term with drawl nf-.

because it smacked less of excommunication.
The Baptists did not see this as conflicting with
the independence of each church or its promise not to in¬
terfere in the internal affairs of the church.

Becoming

unorthodox apparently was not looked upon as an internal
matter.

That they did not believe this to be inconsistent

arose from the fact that churches freely and %'oluntarily
entered into this union in the first place and understood
these matters.

The association,

said Jesse Mercer in a

dissertation on the relationship of the respective powers
and authority of the church and the association,
creature of expediency.

As such,

he said,

is a

"(w)e concede

it may be a necessary and useful

^See Georgia Minutes, 1792.
A committee was appointed
to visit the Kbenezer Church to settle a difference in that
church.
Q^Geory.ia Minutes. 1790.
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institution."

But since it was a matter of expediency,

the only authority the association has is that which the
churches composing it give to it.®^"
In this context,

the association could and did exer¬

cise considerable power.

It is true that the association

could not exercise what was celled "church powers."

That

is to say,

it could not deal with individual members of

a church.

This was strictly the domain of the local church.

It also meant that the association could not assume the
power of ordination.

The association could not excommuni¬

cate or "unchurch" a church.

It could take cognizance of

any departure from the faith or disorder in morals or
practice in a church, and it could "withdraw" from a dis¬
orderly church.

But this withdrawal was a negative thing.

It consisted only in desisting from acts of fellowship
which subsisted before the withdrawal.®^

The capacity

of acting as a church in all aspects of worship could not
be taken from a church by the association.
sociation withdrew from a church,

When the as¬

the church was left where

it was when it came into the association.

^^Minutes of the 12th Anniversary of the Baptist Con¬
vention of Georgia, 1833* PP* 11-12.
^Griffith, "Association Power," ^9; Georgia Baptist
Convention Minutes, 1833, pp. 11-12.
^Griffith,

"Association Power," J4.9.
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However,

in this regard the association did exercise

great power, probably more than the founders of the asso¬
ciation envisioned.

To withdraw from a church could be

remarkably persuasive.

One had to have a very liberal

point of view to see no conflict between the relative
powers of the local church and the association.

,Vhen the

time came that issues began to divide the Baptist denomi¬
nation in Georgia,

these ambiguities were real enough for

persons of different viewpoints to appeal to them in order
to support their own views.

CHAPTiiR III
THE BAPTISTS ADOPT PRO ..RL^SIVa MEASURES

The first decade of the nineteenth century marked a
significant turning point for Georgia Baptists in the ap¬
proach they took to the maintenance and extension of the
church.

The period prior to 1800 was the formative stage

in the development of the Baptist denomination in Georgia
and was accomplished by a group of self-sacrificing men who
were devoted to the spread of Christianity.

These men acted

as they felt personally directed by the Holy Spirit, and
the whole effort toward evangelism was based on the indivi¬
dual initiative of such men.
The early ministers were "farmer-preachers."

The Bap¬

tists believed in a divine call to the ministry and that
this call came to men in all walks of life.

They believed

that if a man possessed this fundamental qualification,

he

could function well in the ministry although lacking in
other desirable qualities.

As a result of this belief,

most

of the early Baptist ministers had little formal education
although they were well versed in the spiritual needs of
frontier people.

This was a quality the Baptists saw lacking

in the ministers of the Anglican Church,

and for this reason,

they looked with suspicion on an educated ministry.1

^■Kilpatrick, Hephzlbah Association, pp. 22-23.

itfhen this call came to a man, he simply began to preach
Since most of the Baptists were fanners,
also farmers.

the ministers were

A minister usually continued in this vocation

as a means of livelihood and did not expect to be supported
by the churches.

The minister was an equal among many and

was not considered as one of a class separated from the
average person.

These ministers lived in a frontier society

and it was this spirit which underlay much of the early evan
gelism.

It was common for large segments of congregations

to move to new locations in groups.

A good example of this

was the movement of Daniel Marshall from Virginia to Georgia
in the company of many of his converts.
There was therefore no organized support of the early
development of the Baptist denomination in Georgia.

The

only tie binding Baptists together on a level beyond the
local church was the association and,

except in rare cases,

this did little more than encourage the ministers in their
evangelistic endeavors.

The primary object of the early

evangelistic interest was the destitute areas adjacent to
the association.

At the association meeting,

the ministers

were encouraged to spend a part of the year in this type
of evangelistic work, which was called the "itinerant"
method.

Plans were made for the ministers to travel in

pairs during times in the year when work on the farm was
not pressing.
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As a new century began,

conditions in the Baptist de¬

nomination seemed to demand a more organized method of
church extension.

A number of the more influential and

educated citizens were joining the Baptists and this focused
attention on education as a concern to Baptists.
of such a person was Joseph Clay,

An example

son of the famous Revolu¬

tionary War hero, who united with the Baptists in 1002 and
gave up his position of United States District Judge in
Savannah to become a Baptist minister.

2

Other men of qua¬

lity and education who cast their lot with the Baptists and
became leaders among them were Jesse Mercer, Henry Holcombe,
and Charles 0. Screven.
The leadership of such men led to a new era of pro¬
gress and development in the Baptist denomination.

A new

emphasis began to be placed on missions, the qualifications
of the missionaries,
to support them.

and the need for a more united effort

This led the Baptists to adopt,

during

the first three decades of the nineteenth century, a number
of progressive measures.
under three headings.

These measures fall generally

First,

there was an increasing aware¬

ness of the need for ministerial education.

Secondly,

it

was felt that a more organized system of missions was needed
to more effectively spread the gospel.
mediately recognized that,

Thirdly,

it was im¬

in order to reach these objectives

O
Index, Georgia Baptists. pp. 33-39.
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an organization would be needed to bring together the ef¬
forts of the Baptists throughout the state.

Incidents

related to the development of these progressive measures
and the opoosition to them dominate the history of Georgia
Baptists during the first third of the nineteenth century.
Among the leaders who advocated these progressive
measures was Henry Holcorabe, pastor of the first white Bap¬
tist church in Savannah.

He was well educated himself and

saw the need for Baptist ministers to be educated if they
were to be successful in their missionary aims.

He estab¬

lished the first religious periodical in the South in 1802,
The Georffia Analytical Repository,

and was a moving force

behind an effort to establish a Baptist College in Georgia
in the first decade of the nineteenth century.

3

The attitude of Jesse Mercer, perhaps the most in¬
fluential Georgia Baptist leader in the first half of the
nineteenth century, was typical of a new generation of
Baptist ministers with regard to these progressive measures.
He was a leader in the organization of the General Committee
of Georgia Baptists in the years 1800-1803 and was a strong
advocate of education.
biographer,

Charles Dutton Mallary, Mercer's

described his attitude in these words:

Especially was be impressed with the im¬
portance of a well educated ministry.
The
progressive intelligence of society furnished.

■^Tndex,

Georgia Baptists, p.

38*
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in his view, a strong reason why there should be
a corresponding improvement on the part of those
who were to be the public instructors of the people
in sacred things; and he plainly foresaw. . . that
the superior intelligence in the ministry of other
denominations, would give them the decided ascen¬
dancy in many of the most important places in the
country, and that many of the children of Baptist
parentage, preferring the ministrations of educated
men, though less inclined at first to their senti¬
ments, would gradually attach themselves to their
congregations. . . .4
Many Baptist leaders felt that,

in order for the Bap¬

tists to keep pace with other religious bodies in influencing
a large segment of society, an organized movement in the
areas mentioned was a necessity.

This organization would

provide financial support for both education and missions.
Such financial support was not completely without
precedent among the Baptists.

In South Carolina the Char¬

leston Association, with which Georgia Baptists had
ties,

strong

had taken steps to support both endeavors long before

this time.

Wood Purman, writing in l8ll,

stated that the

association considered the expediency of raising a fund to
aid men who were entering the ministry to obtain "a competene share of learning" in 1755.

A society was organized

for this purpose and Furman said,

"Several young men were

furnished by it with the means of pursuing studies prepara¬
tory to the ministry.

^Mallary, Mercer,

Of this number were messrs.

l6l.

Samuel

67

Stillman and Edmund Botsrord."^
Jesse Mercer in bis education,

The same society aided
contributing both money

and books to enable him to pursue his studies in 1792.^
At the same time that this
the Charleston Association,

society was organized in 1755*

seeing the destitute condition

of many settlements in the interior,

recommended to the

churches that they "make contributions for the support of a
missionary to itinerate in those parts."

Oliver Hart was

authorized to obtain the services of a suitable person.

The

following year he went to Pennsylvania and New Jersey and
persuaded John Gano of the Philadelphia Association to under¬
take this work.

He did so, reeking several trips under the

7
auspices of the association.'
Though it was not entirely novel among Baptists that
efforts be made in the areas of education and missions,
was not the common practice among Georgia Baptists.

it

Y/bat-

ever education a minister got was by his own initiative and
effort.

The missionary work was generally left to the pre-

dsliaticns of individual ministers.
century dawned,
and missions.

However as the new

a new interest was taken in both education
Some Baptist leaders felt the need of an

^Furman, Charleston Association, pp.
^Mallary, Mercer,

p.

11-12.

3k-*

^Furman, Charleston Association, pp. 10-11j
"Oliver Hart," 26.

Owens,
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organization to support these objectives.

A movement began

which eventually led to an overall organization of Georgia
Baptists.
The first step in this direction was taken by the Georgia
Association in 1300 when the following resolution was passed*
That, as the spirit of itineracy has in¬
flamed the minds of several ministers, who are
desirous to enter into some resolutions suitable
to carry into effect a design of travelling and
preaching the gospel, a meeting be, and is hereby,
appointed at Powel's Creek, on Friday before the
first Sunday in May next, for that purpose."
This meeting was held, and the principal thing discussed was
the formation of a society to send missionaries among the
Creek Indians.

A letter was addressed to the session of the

Georgia Association in 1801,

"which called the attention of

the association to the propriety and expediency of forming
a missionary Society in this state,

for the purpose of send¬

ing the gospel amongst the IndianSf bordering on our fronQ
tiers, which was unanimously and cordially approbated."
Another meeting was scheduled at Powelton (Powel's Creek) in
1802 to make plans for carrying out the suggestions of the
first assembly.^
Henry Holcombe and Jesse Mercer submitted a report at
the meeting in 1802 citing the need for a more intimate

O
Mercer,

Georgia Association, p.

^Ibld.» p. I4.O;

3U*

Index, Georgia Baptists, p. ijJL.

•^Index, Georgia Baptists. p. lj.1.
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union among Baptists

"in order the more effectively to con¬

centrate their powers for any particular purpose."

They

proposed that a general committee of Georgia Baptists be
organized composed of three delegates from each of the four
existing associations in the state.

A third meeting was

scheduled to be held at Powelton in 1803 to work toward that
end.^"*"
This plan was approved by the Georgia Association and
the Savannah Association, and delegates were chosen to re¬
present both associations at the Powelton meeting.

Delegates

from the Georgia Association were Abraham Marshall,

Sanders

Walker, and Jesse Mercer, and those from the Savannah Asso¬
ciation were Henry Holcombe, Aaron Tison, and Thomas Polhill.
This assembly met at Powelton on April 29, 1003 according
to the arrangement of the previous year.

It was attended by

a large number of interested Baptists in addition to the
delegates named by the two associations.

Although the Heph-

zibah Association and the Sarepta Association did not appoint
delegates, ministers from these two associations attended.
On April 30,

1803,

The General Committee of Georgia Baptists

was organized with the appointment of twelve members.

After

the appointment of this committee, the conference was dis¬
solved.

In order to make the committee permanent,

^Index, Georgia Baptists. p. IjJL
12

Ibld.. pp. 14.2-14.3.

it was
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resolved tbat delegations be appointed each year by all of
tbe Georgia associations."^
One of the first actions of tbe committee was the
adoption of a resolution which
tbe organization.

It read,

ment of itinerant preaching,

set forth the objectives of

"Resolved,

Tbat the encourage¬

the religious instruction of

our savage neighbors, and the increase of union among all
real Christians, which were the leading objects of the late
conference,

shall be zealously prosecuted by the Committee.

A Circular Letter, attributed to the authorship of Henry
Holcombe, was addressed to the associations in the state and
to all ministers stating that the General Committee would
act "as a bond of union,

centre of intelligence, and advisory

council.
Among the things proposed at the second meeting of the
General Corranittee in iSoi; was the organization of a school
for the Creek Indians.

Joseph Clay was appointed to com¬

municate with the Indian Agent to determine the best method
of establishing this school.

At the same meeting it was

^Index, Georgia Baptists, pp. There were twentysix Baptists ministers who attended this meeting.
This first
committee was composed of Francis Ross, John Ross, Miller
Bledsoe, William Green, Henry Holcombe, Abraham Marshall,
James Matthews, Jesse Mercer, Robert McGinty, Edmund Talbot,
and Sanders Walker.
l^Ibid., p. ijlj..
This "late conference" refers to the
conference which preceded tbe appointment of the General
Committee.
^Ibid.. pp. 5^-55.
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decided to take immediate steps to establish a Baptist
College in Georgia.

However,

this plan met with opposition

in the state legislature, principally because of the fear
of competing with

the state university which opened in 1801,

and a charter for the proposed school could not be obtained.
A charter was granted for a grammar school, ^lount riion Aca¬
demy,

which was opened in 1807 under the direction of Charles

0, Screven,

The school operated for five years, but then

encountered financial difficulty and closed in l8l2.16
Georgia Baptists in general never supported the General
Coxranittee of Georgia Baptists.

Only two of the four asso¬

ciations in the state sent delegates to the first meeting,
and there was widespread opposition to some of the objectives
of the General Committee.

This opposition centered around

the objective of increasing union with "all real Christians"
and of providing a school for ministerial education.

The

General Committee was dissolved in 1810.^
The first effort to provide a means of united action
among the Baptists of Georgia ended "1^. failure,

in the sense

that it did not galvanize enough support to continue.
ever,

How¬

the experience gained by those involved in this effort

doubtless aided in later attempts to organize the denomination.

^Index, Georgia Baptists, pp.
zibah Association, p. 23»
^•7Ibid., pp. I+I4., 58-60.

56-60; Kilpatrick, Heph-
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By 1612, however,

©vents were transpiring in the Baptist

denomination which provided more propitious circumstances
for the advocates of the progressive measures.

This year

marked the beginning of the missionary movement in the
Baptist denomination.
Perhaps the most significant factor in the origin of
the organized missionary movement among the Baptists was
the conversion of Adoniram Judson and Luther Rice to Baptist
views.

The two Congregational missionaries were on their

way to Burma in 1812 when they became convinced of the cor¬
rectness of the Baptist position on baptism.
arrival in Burma,

Upon their

they made their views known and were bap¬

tized thus severing connection with their sponsor, the
American Board of Commissioners for Foreign Missions.

Rice

returned to America to encourage the Baptists to support
Judson, who remained in Burma,
sionary movement.

and the entire foreign mis¬

The Baptists welcomed him with enthusiasm,

and Rice was successful in his campaign to create interest
for this cause.

He traveled widely in the United States

and his activities eventually led to the organization of
the Baptist General Convention for Foreign Missions.

Dele¬

gates from eleven states met in Philadelphia in ^ay of l8li|.
for that purpose.

This body agreed to support Judson and

his wife as its first missionaries.
his efforts

Rice was to continue

"to excite the public mind more generally to

engage in missionary exertions and to assist in organizing
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societies and institutions for carrying the missionary design
into execution.
Rice's activities served as an impetus for Georgia Bap¬
tists to move ahead in organizing a movement which actually
was already underway in Georgia.

As early as 1812,

con¬

tributions were sent to the meeting of the Savannah River
Association for the support of missionary efforts.

At the

same meeting William B. Johnson of Savannah was appointed
to head a committee to propose a plan "for the more permanent
and effectual prosecution of itinerant and missionary efforts
contemplated by the body."

In 1813 he proposed a plan for

a General Committee of the Savannah River Association.

The

plan was adopted and a committee of thirteen delegates was
appointed,

thus establishing the first associational organi¬

zation for a missionary program in Georgia.
churches sent

That year the

"$230,264" for expanding the program of mis-

1Q
sions.
After the adjournment of this association a Baptist
Foreign Mission Society was formed in Savannah.

This society

was the first of several such groups to be formed in Georgia.
The objectives of this society were set out in its constitution.

^Thomas Armitage, A ^istory of the. Baptists (New York:
Bryan, Taylor, & Co., I8H7), p. Sllj., THereinafter cited as
Armitage, history of Baptists.)
David Benedict, Fifty Years
Among the BaptlstsTGlen Rose, Texas:
Newman & Collinge,
1913T, pp. 83-87.
This work was originally published in 1859.
(Hereinafter cited as Benedict, F1
- Years. )
19index, Georgia Baptists, pp. 76-71.
Luther Rice attended
the 1813 session of the Savannah River Association according
to this source.
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Believing it to be the duty of Christians
as circumstances in Divine Providence shall
enable them, to adopt measures for effectuating
that grand command of Christ, "Go ye into all
the world and preach the gospel to every creature."
and particularly encouraged to this duty by pre¬
sent indications of a providential and propitious
nature, we, whose names are subjoined, do for this
purpose, cordially associate ourselves as a society,
and agree to be governed by the following con¬
stitution/./
The constitution provided for officers, for the expenditures
of monies, and established the requirements for membership
in the society.

20

This missionary spirit spread rapidly among Georgia
Baptists.

At the session of the Georgia Association in I81J4.,

the circular and constitution of the Savannah Baptist Society
for Foreign Missions was read and received the approval of
the association.

Luther Rice was present at the Georgia

Association in l8l5 and gave a report from the Baptist Board
of Foreign Missions for the United States in which the Board
requested the aid of the Georgia Association "in their laudable
exertions,

to spread the Gospel of Christ among the heathen

in idolatrous lands."

The association agreed to co-operate

in this effort and immediately "resolved itself into a body
for missionary purposes,"

The members of the Georgia Asso¬

ciation adopted a constitution setting up the Mission Board

20

Index, Georgia Baptists, pp. 77-80.
The requirement
for membership was the contribution of any sum of money not
under $2.00 into the treasury.
This was a msjor target of
the Old School Baptists,
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of the Georgia Association in 1816.

According to this

constitution.
This board shall be a component member of
•the general missionary convention of the Bap¬
tist denomination in the united States of America
for foreign missions,' and the organ of domestic
ones, according to the opening'? of providence,
the means had, and the instructions of the asso¬
ciation, or their own judgment may direct from
time to time.21
At the same meeting, a letter from Dr. William Staughton,
the corresponding aecretary of the Foreign Missionary board
was read and ordered printed in the minutes.

In this letter

he spoke of the grest strides made in establishing missionary
and Bible societies throughout the country.
that a great portion of this

He reported

"mission ardour" that was felt

by "thousands" could be traced

"to the influence of the

spirit of God on the heart of our excellent brother Dr.
William Carey."
and Rice,

He also spoke of the conversion of Judson

and particularly the part Rice was playing in

generating "a missionary flame" and aiding in the formation
of "auxiliary institutions.
This "missionary flame" soon spread over most of Georgia.
In July of l8l5>» the Ocmulgee Missionary Society was organized
in the Ocmulgee Association.

The movement toward the

^■Mercer, GeorRia Asaociation. pp.
22Ibid., pp. 59-62.
William Carey was one of the founders
of the missionary movement among the Baptists of England.
He
was the prime leader in the organization of the first missionary
society of Kettering in 1792.
See Armitage, History of Bap¬
tists, pp. 530-581.
23lndex, Georgia Baptists, pp. 814.-85.
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organization of such a society in the Hepbzibab Association
began in 1815 when copies of the First Annual Report of
the Baptist Board of Foreign Missions were received.

This

resulted in two steps being taken by the association re¬
lating to the missionary movement.

A subscription was

opened to raise funds to aid ministers who "may feel a
willingness to itinerate in destitute parts within the
limits of this association."

Also, a meeting was called

at Bark Camp Meeting House in Burke County in February of
1816 "to endeavor to form and organize a Society for the
encouragement and aid of sending and continuing the Gospel
in such destitute parts and elsewhere, when ever God in
providence shall open a door."^

The result of this

meeting was the organization of the Hephzibah Baptist
Society for Itinerant and Missionary Exertions in February
of 1816.

25>

ciation.

Similar efforts were made in the Sarepta Asso¬
An address from Luther Rice and the report of

the Baptist General Board of Foreign Missions were read
at the session of the association in l8l5 in which co¬
operation in the missionary movement was solicited.

It

was recommended that a meeting be held at Moriah Meeting
House in Madison County in June of 1816 to consider this
proposal.

At that meeting,

a missionary society was or-

ganized in the Sarepta Association.

^tiephzlbah Minutes.

l8l5>.

23>Kilpatrick, Hephzibah Association, pp.
26index, Georgia Baptists, p.

85.

36-39.
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The Baptists of Georgia organized to become a part of
the missionary movement in the period 1812-1820.

Although

it was a time of war for the country and retarded growth for
the churches, much was accomplished in the organization of
missionary societies which laid the foundation for great
changes in the Baptist denomination in Georgia.
After a number of missionary societies were organized
in Georgia, the need for an organization of a more general
nature became clear.

The societies organized in the period

of 1812 to 1820 were regional and associational and did not
include the whole state.

This pointed up the need for an

organization to co-ordinate and unite the efforts of the
Baptists throughout the state.

This organization was the

General Baptist Association of the State of Georgia, later
to be named the Georgia Baptist Convention.

It was similar

to the General Committee of Georgia Baptists which ceased
to exist in l8l0.

It was composed of delegates from each of

the associations in the state.
The suggestion for the General Association came from
Adiel Sherwood, and was made to the Sarepta Association
meeting in 1820.

Sherwood was a native of New York and

came to Georgia in l8l8.

He was a zealous advocate of the

missionary movement and a great believer in education.
Sherwood exerted considerable influence upon Georgia Baptists.
He was the author of a resolution asking the Sarepta Asso¬
ciation, as well as the other associations in the state.

78
to consider the propriety of organizing a
of correspondence."

The association endorsed the proposal

and adopted the resolution.27
Sarepta Association,

"general meeting

Following the lead of the

both the Ocmulgee Association and the

Georgia Association passed resolutions favorable to the
organization of a general association in 1821.
resolution of the Georgia Association,

In the

it was agreed that

a meeting be held at Powelton in June of 1822 for the purpose
of organizing a general association.2®
According to this arrangement,
at Powelton on June 27» 1822.

the meeting convened

Official delegates were

present from only the Ocmulgee and Georgia Associations
since there was considerable opposition in many of the
associations in the state.

The Kephzibah Association de¬

cided against coming into such an organization and the
Sbenezer, Piedmont,
opposition.

and Tugalo associations joined

Strangely enough,

having passed the initial

resolution calling for such a meeting earlier,
Association in 1821 decided,

the

the Sarepta

"We do not conceive that there

is a necessity for such a meeting."

Although the Sunbury

Association (successor to the Savannah River Association)

27

Julia L. Sherwood, Memoir of Adiel Sherwood (Phila¬
delphia:
Grant & Faires, I88I4.). p. 182?
(Hereinafter cited
as Sherwood, Memoir.)
Index, G-eorftia Baptists. pp. 86-103;
k73-k77.
281 ndex,

Georgia Baptists. p. 103; Mercer, Georgia
Association, p. 77; Georgia Minutes. 1821.
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did not send delegates in 1322,
year.

it joined the following

Out of the eight associations in the state, only

throe were favorable to a general association.^
Despite the opposition,

a large number of the leading

Georgia Baptists attended this meeting and allp resent were
invited to take part.

Adiel Sherwood,

author of the re¬

solution calling for such a meeting, was present and was
invited to preach the second day of the meeting.
sermon,

In his

he "portrayed the evils of a want of union;

the advantages of United action."30

and

Following this sermon,

Jesse Mercer led the congregation in prayer which profoundly
affected the people.

The author of the History of the Bap¬

tist Denomination in Georgia said of this incident,
deed,

"In¬

it was a matter of doubt which contributed most to

effect the purposes of the Convention,

the prayer of Mercer

or the sermon of Sherwood.
The meeting was organized by electing Jesse Mercer
as President and Jabez Pleiades Marshall as Secretary and
a committee was appointed to draw up a proposed constitution.
William Theophilus Brantley,

Sr. presented the proposed con¬

stitution to the assembly on June 28 and 29,

1322, and after

an article by article consideration of the proposal,

1822]

the

^Sherwood, Memoir, pp. 203-20[|_j Hephzibah Minutes.
Index, Georgia Baptists, pp. 103-10[|., 112.
30sherwood, Memoir,

pp.

20lj.-205.

31lndex, Georgia Baptists. pp. lQij.-105.
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constitution was adopted.

The name of the organization was

the General Baptist Association of the State of Georgia and
was made up of delegates from the associations in the state,
each having from three to five delegates.^2
The purposes and objectives of the General Association
were outlined in the constitution and a circular letter pre¬
pared at the first meeting.
three general headings.

They may be classified under

First,

it was to be the means of

uniting the efforts of the Baptists throughout the state
in all worthwhile projects.

They said in the preamble to

the constitution:
Whereas, it is highly expedient that a more
close and extensive union among the churches of
the Paptist denomination in the state of Georgia
should exist, and that a more perfect consent and
harmony and good understanding cannot be estab¬
lished without stated meetings of delegates from
the several associations, to confer together on
subjects of general interest and plans of public
utility; and to devise and recommend schemes for
the revival of experimental and practical religion;
for the promotion of uniformity in sentiment, prac¬
tice, and discipline. . . .
The constitution gave as one of the specific objects of the
body,

"To unite the influence and pious intelligence of

Georgia Baptists, and thereby to facilitate their union
and co-operation."33

32lndex, Georgia Baptists, pp.
33ibid.. pp. 105-106.

10l|-105.
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The General Association would encompass all Georgia
Baptists.

The founders envisioned this body as a medium

through which all the activities above the local church
level could be co-ordinated.

They felt that such an organi¬

zation was needed for the denomination for best results in
the missionary movement.

Insisting that this was not the

introduction of a new idea of organization among Georgia
Baptists, they said.
All of the reasons which may be applied
to the support of associations, separate and
local, will evence the utility of one more
general and comprehensive.
If it has been
found profitable to bring together the piety
and wisdom of a given compass; and if the
United intelligence and zeal of that limited
space have been found to possess a happy result,
would it not seem desirable to increase the
effect by enlarging the extent of the field and
strengthening the means of operation?3i;
The second reason given for such an organization was
support for the missionary movement.

This was "the" project

which called for the co-operation of all Georgia Baptists.
The preamble to the constitution went on to say that the
General Association would exist "for the extension of the
gospel by missions and missionaries, by Bibles and tracts.
.

.

."35

This organization would serve as the co-ordinator

of all the missionary activities sponsored by Georgia Bap¬
tists as there were many small societies in the state whose
activities needed to be brought together.

3U-lndex, Georgia Baptists, p.
35ibid.# p. 105.

107.
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The third objective of this body was the improvement
and education of the ministry.

The author of the History

of the Baptist Denomination described the Baptist ministry
in this way:

"Faithfulness to history requires the state¬

ment that, with few exceptions, the ministers of our de¬
nomination during the third decade of the century, were
unlearned men,

and most of them were ignorant men.

Such men as Adiel Sherwood, who received a good education
before coming to Georgia, looked upon the unlearned minis¬
ters as blind leaders of the blind.

He was very desirous

that steps be taken to improve the educational qualification
of Georgia ministers.
The General Association took part in a number of ef¬
forts to further the cause of education.

Efforts were made

to establish a "seminary of learning" by working with the
South Carolina Baptist Convention in the years I32i+-l526,
but this effort failed.

The General Association took up

the question of a school for ministers in 1823.

This plan

also met a rather negative response from Georgia Baptists
generally, who did not feel that their ministers needed
great quantities of learning.3?
however,

The General Association,

continued its efforts and contributed much to the

education cause.

3^Index, GeorRia Baotists. p. 136.
37

Ibld.. pp.

136-139.
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It was also believed that the General Association
could help in calling forth more ministers into the work.
The Circular Address of the first meeting declared,
Nor is it too much to hope that this General
Association may be the instrument of calling
forth more laborers into the Lord's harvest.
The present amall number of devoted laborers is
rapidly becoming more reduced. . .
It is the
Lord's work to qualify men with talents and
grace for the holy employment of the ministry;
but it is our work to pray for the sending forth
of such. . .
But, to speak without a figure, it
is most evident that our churches have only them¬
selves to blame for the fewness of their ministers.
And if the fault is chargeable upon them, and not
upon God, is it not time for them to be roused
to a sense of their deficiency, and begin to do
that which they have left undone?
Let pious men
receive the aids of 1 earning; let their dormant
faculties be drawn out by the light of science;
let the burden of poverty be taken from the
shoulders of those wbo already labor in word
and doctrine. . . .3°
The General Association was slow in galvanizing support
from Georgia Baptists even though many people recognized
the need for it.

Only two associations were charter mem¬

bers of the organization and it was not until I82I4. that
additional support was given when the Sunbury Association
became a member.
tution in 1826,

39

It was decided to change the consti¬

so as to allow the auxiliary societies to

become members of the association, because so few of the
associations responded to pleas of support.

3®Index, Georgia Baptists, p. 108.
39

Ibld.. p. 112.

The author
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of

the History of the Baptis t Denomination in ueorgia says

of this state of affairs,

"almost alone with the aid of

these Auxiliaries the noble old Georgia Association for at
least ten years carried on the business of the convention,
promoting its interests and maintaining in our state among
Baptists, an interest in every good word and work.
The General Association had more support among Georgia
Baptists than the number of associations represented in
it would indicate.

Even in those associations which were

not members, there was strong support for the General As¬
sociation.

It became the acknowledged medium through which

Georgia Baptists made their contributions for all benevolent
purposes in 1826 when the Georgia and Qcmulgee Associations
transferred all their funds for missionary purposes to the
General Association.^"
It was decided to change the name of the organization
to The Baptist Convention For the State of Georgia in 1827,
probably to conform to the practice of other states.

This

organization prosecuted with zeal the objectives stated in
its constitution.

Although the attempt was made to dispel

fears about the dangers to local church independence,

the

Convention moved forward to unite the Baptists of Georgia.

J+^Index, Georgia Baptists, pp. 12l|.-126.
^Ibid., pp. 121+-126,

135.
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Charles Dutton Mallary gives this account of the ac¬
tivities of the Baptist Convention for the State of Georgia
in his Memoirs of Jesse Mercer up to iQl^:
Eternity alone will reveal the good which has
already resulted, and is yet to result from the
labors of this active and useful bodyj yet it might
not be improper, in this connection, to glance has¬
tily at some of the more obvious fruits of its
exertions.
A permanent fund of about $25*000 has
been gathered up for education purposes; about the
same amount has been collected and disbursed for
the support of Foreign Missions; e considerable
number of Domestic Missionaries have been employed
in destitute sections of the country. . .by whose
instrumentality many churches have been established.
. .
Many hundred volumes of valuable theological
works have been put in the hands of our ministering
brethren by the funds of the Convention; between
twenty and thirty beneficiaries have been sustained
for longer or shorter periods at different in¬
stitutions of learning.4-2
In furthering the objectives of the -Missionary movement in
Georgia,

the Georgia Baptist Convention was the leader.

The author of the history of the Baptist Denomination in
Georgia states that it more "than any other one cause,
has harmonized and combined the efforts of the Baptists
of Georgia,

and effected those beneficial results which have

made Georgia one of the leading and most benevolent Baptist
States in the South.

^Mallary, Mercer, p. 157.
^Index,

Georgia Baptiats. p. 106.

CHAPTER IV
OPPOSITION AND DIVISION

The missionary movement in Georgia resulted in the
formation of several organizations designed to aid in the
spread of the gospel.
groups:

first,

These organizations fall into three

the Greneral Committee of Georgia Baptists,

usually referred to as the General Committee, organized in
1803;

second, various missionary,

tract,

Bible,

societies organized in the period 1813-1820;

and temperance

and third,

the

General Association of Baptists in the State of Georgia or¬
ganized in 1822.

As these organizations developed, a strong

opposition to them emerged.

The ensuing controversy resulted

in a division of Georgia Baptists in the period l836-l8{j.O.^
The reasons for opposition to the missionary movement
and the subsequent division resulting from the controversy
over this movement are not easy to explain.

This controversy

cannot be attributed to a single cause, but to a multiplicity
of causes which originated in both grouos.

The various factors

•'■During the period of controversy, those who favored
the missionary movement and those who opposed it were referred
to by different names.
In this manuscript the author has
chosen to identify those who favored the missionary movement
as Missionary Baptists and those who opposed it as Old School
Baptists.
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were often overlapping and interrelated,

and they often be¬

came entangled with local disputes which had nothing directly
to do with the real issues.
One of the most important factors causing dissension
was the fundamental difference between Missionary Baptists
and Old School Baptists in the conception each had toward the
function of the church.

The Old School Baptists believed that

the church as it existed before the development of the organi¬
zations which supported the missionary movement conformed
most closely to the ideal system outlined in the New Testament,
The Baptist denomination in Georgia was established by the
method of evangelism employed under this system.

They be¬

lieved this general

system should be perpetuated and carried

on without change.

Consequently,

they looked upon any devi¬

ation from this system as a departure from the recognized
faith of Baptists.
The Missionary Baptists held a more flexible view of
change in the church.

They believed that change was inevitable

and that some adjustments should be made to meet that change.
Jesse Mercer supported the idea that opposition based on resistence to change was unfounded.

He said,

"These benevolent

institutions are considered evil, not only in themselves, but
because they are new."

Mercer insisted that the idea of

something new is not necessarily contrary to the Bible.
used quotations from the Bible to show that God

intended

change to come and that men should take steps to meet the
"exigencies of the times."

He
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And it must be evident to any sober bible
reader that new things will be transpiring in
every generation of men until the final consum¬
mation of all things.
And it will be readily
seen, that as new dispensations succeed each other,
and as changing vicissitudes arise, it will be indispenaible to concert plans of action to suit the
exigencies of the times and accomplish those things
which may be requisite for carrying forward the cause
of Christ in the earth.2
The Missionary Baptists felt this a sufficient justification
for engaging in the missionary movement.

They felt no sense

of departing from God's established standard.

In formulating

new ways of spreading the gospel, they believed they were
aiding the "cause of Christ."
The Old School Baptists believed in aiding the "cause
of Christ," and they believed in the spread of the gospel
but they believed it should be done in the old way,
"Bible way" as they understood it.

the

These men argued that the

Missionary Baptists were deliberately twisting the Scriptures
to fit changing times and circumstances,

tfhile the Missionary

Baptists believed there was sufficient latitude in the Bible
to adopt such plans without violating its precepts,
School Baptists admitted no such latitude.

the Old

They did not feel

free to adapt themselves to the "exigencies of the times,"
but felt they must restrict themselves to plans they considered
explicit in the Bible.
Baptist periodical.

Mark Bennett,

editor of the Old School

The Primitive Baptist,

stated the position

^Mallary, Mercer, pp. 193-197J The Christian Index,
Volume IV, Number ij. (February 18, 1836), 5l.
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of the Old School Baptiste in this way:
/T/he Old School Baptists try to preach
the gospel in the way first end last ordained
for the gospel church--praying God to bless it
to saint and 8inner--witbout adding ought by
concerting plane, and without deviating to the
exigencies of the tinea. . . . But they will
have nothing to do with that religious enterprize /sic/ for which the New Testament has
nothing to say.3
This basic difference in interpretation of the Bible created
fi wide gulf between the two groupe which later proved to be
incapable of solution.
Opposition to the xniasionery movement began in Georgia
with the lack of eupport given to the General Committee upon
its orgsnizetion in 1803.

Of the four associations

in the

state at the time, only the Georgia Aasociation and the
Savannah Association participated in ite organization.

The

Hephzibata Association sent delegates to the second and third
sessions in 180I4. and l805» but this group beceme disenchanted
with the visneral Comnittee and dropped out.

In a session in

1805 they voted against sending delegates to the next meet¬
ing. ^

Because of lack of support,

the General Committee

disbanded in l8l0.^

^The Primitive Baptist. Volume I, Nunber 7 (April 9, 1836),
105.
This periodical began publication late in 1835 in
Tarboroj, North Carolina.
l+Kilpatrick, Hephzlbsh Association, p. 22*
^Index,

aeor^ia Bantiats. p. 60.
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The major reason that Georgia Baptists did not support
this first attempt at denominational organization was wide¬
spread opposition to the establishment of a Baptist college
in Georgia.^

This opposition arose because of the bias

against an educated ministry held by r.any Georgia Baptists.
This was a major issue between ^iscior.sry Baptists and Old
School Baptists, and it persisted throughout the period of
this study.
Most Baptist ministers,
teenth century,

at the beginning of the nine¬

had very little formal ad'ucation.

The

education they possessed was obtained by individual effort.
Besides this,

there were grave doubts in the minds of many

Georgia Baptists that an educated ministry could have any
good influence on the Baptist denomination.

It was debated

that the lack of education itself contributed to the success
of Baptist ministers in that they were able to identify
themselves more closely with the common people.

The education

of the Anglican clergy tended to set the clergy apart from
the people,

it was argued,

and the Baptists reported what

they considered spiritual deficiencies among the Anglicans.
This they attributed to formal education.

Washington L.

Kilpatrick, historian of the ^epbzibah Association,

described

this early opposition to education in this way:

^There was also opposition to the objective of the
General Committee of "increasing union among all real
Christians," but this opposition cannot be termed "antimissionary. "
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They seemed to fear that young men by virtue of
their literary attainments, might be tempted to
enter the ministry when they had not been called
of God to the work.
Such as these were not op¬
posed to education, nor to an educated ministry,
but they were jealous for the purity of the minis¬
try, and were unduly suspicious of denominational
schools.
They would point across the waters to
the younger sons of English gentlemen educated for
the ministry, though not called of uod, and in¬
stalled in the pulpit without any spiritual fitness
for such position.
Some of these parties who were
called upon to vote just now on this question, had
in the not distant past, as colonial subjects of
Great Britain, been brought face to face with such
a ministry both in Virginia and in Georgia.7
rfhile there was general opposition to an educated minis¬
try at the beginning of the missionary movement, many of its
advocates realized the need for a better trained and polished
ministry.

This tended to merge education with the missionary

movement.

As the desirability of a more educated ministry

gained favor,

the "old fashioned preachers" felt that they

would be cast aside.

They saw that the whole complexion of

the church, as they had icnown it, was changing.

This they

regarded with grave concern as they saw the church retreating
before the onslaught of the "new schemes."
It was in this context that the Old School Baptists op¬
posed a theological education and the seminaries through
which such education was provided.

The Resolutions of the

Kehukee Association of ^orth Carolina, adopted in 1827,

^Kilpatrick, Hephzlbah Association, pp. 22-23.
The
vote he refers to here is that of the ^ephzibah Association
deciding against sending delegates to the General Committee
in 1805.
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which diaasaociated that body with the entire missionary
irxovement,

declared,

"/We are/ convinced that the Theological

Seminaries are the inventions of men.

.

. introducing a

proud, pompous and fashionable ministry,
humble, pious,

and self-denying one."8

instead of an
The Old School Bap¬

tists believed that the ministry pxoJ^ced by these schools
was undesirable and would corrupt the church.
Association,

at its organization in 1838,

The Towaliga

said of these

schools,
We believe that Theological Seminaries are
calculated to aid, and abet, in the corruption
of the church, by offering inducement to designing
characters to seek after and obtain the advantages
derived from the same; and through their exertions
as false teachers, corrupt the church, of whom our
Lord bids us beware.9
The Old School Baptists also believed that seminaries
were not only unnecessary but a reflection on the wisdom of
God.

A divine call to the ministry was all that was needed

to function best in the ministry,

they insisted.

Further

efforts to qualify oneself for a pastoral post were looked
upon as a lack of dependence upon God.
Black Hock Address,

The authors of the

an address stating the Old School Baptist

position which was prepared at a meeting of Old School Bap¬
tists in Baltimore, Maryland in 1832,

declared,

"As to

^Quoted in Nehexniah, Strictures on the Sentiments of
the Kehukee Aesociation Milledgeville, Georgia:
Gawah &
Ragland, printers, 1829), pp. 1L|.-15.
(Hereinafter cited as
Nshemiah, Strictures.)
^Towallr-'a Primitive Baptist Association Minutes, 1838.
(Hereinafter cited as Towaliga Minutes.)
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Theological schools, we shall at present content ourselves
with saying that they are a reflection upon the faithfulness
of the Holy Ghost, who is engaged according to the promise
of the great Head of the Church to lead disciples into all
truth."10
Those who favored the seminaries denied all these alle¬
gations.

They believed that Ood required them to improve

themselves through their own exertions.
designed to aid in this improvement.
in the seminaries than this.

The seminaries were

No more was intended

Jesse fiercer said of those

who objected.
But, if they intend to object to all learning
which is received by human instrumentality,
then we most sincerely pity them as ignorantly
opposing the institution of '^odj for we think
no man can read the scriptures and not see that
God requires knowledge to be imparted from the
parents to the children, and from the wise to
the simple.^1
The advocates of seminaries declared that such schools
would no more introduce a

"proud and pompous" ministry than

the method employed by the Old School Baptists.

According

to one author, writing under the pseudonymn of "Nehemiah,"
These rules /for admitting one to a seminary/
are stricter than those in the churches which
compose the Kebukee Association; for any one

^Gilbert Beebe, editor, The ^east of Fat Things
(Middletown, N. Y, G. Beebe's tons), pp. 18-20.
(Hereinafter cited as Beebe, Fat Things.)
The Black Rock Address
is printed in this booklet.
Htfallary, Mercer, p. 182.

91+
of these churches can license a man and send
him abroad to preach—but, to be introduced
into a Seminary, he must be licensed by a
church, and also have the approbation of
neighboring churches and community.
As for what constituted pride,

he said,

Does learning or ignorance engender the most
pride?
'«Ve admit that a Seminary tends to
produce that urbanity of manners so desirable
in a minister (rather than that clovmishness
and vulgarity which drive refined people from
their company,) and many persons have construed
this into pride and pomposity.12
The proponents of a trained ministry denied that such
an education was aimed at adding to the work of God.
than being a reflection on God's wisdom,

Rather

they believed that

God required one to improve himself by study.

According to

the position tatcen by Old School Baptists, any effort to pre¬
pare oneself to preach would reflect on God's ability.

Car¬

ried to its logical conclusion, this position would require
that one do nothing to prepare for the ministry.
Missionary Baptists rejected.

This the

Jesse tfercer described it in

this way:
Education is not, in the least, designed,
so far as we know, among Baptists, by any who
are engaged to promote it in the ministry, to
usurp the place or take the power of any of
those gifts, talents, or mental endowments
which God by his holy Spirit imparts, and with¬
out which no man has any right to pretend to be
a minister of God.
But only to assist him, in
those qualifications which it becomes him to
possess, in order to discharge the duties in¬
cumbent on him by the gifts and appointment of
God.13

^Nehemiah, Strictures, pp. Il|-l6.
13Mallary, Mercer, p. 185.
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After the disbanding of the General Coramittee of Georgia
Baptists in 1910,

only a short time elapsed before the move¬

ment to organize missionary societies began under the leader¬
ship of Luther Rice.

This movement provided another confron¬

tation between Missionary Baptists and Old School baptists
and was the source of a great controversy.

The first mis¬

sionary society was organized in Georgia in 1813.

The oppo¬

sition to these societies and their goals was revealed in the
Hephzibah Association as early as 1811+. when the association
agreed specifically to continue the old
of evangelism.^

In l8l5,

"Itinerant" method

the Hephzibah Association received

the report of the first annual meeting of the Baptist Board
of Foreign Missions,

the mission board of The Baptist General

Convention for Foreign iiissions.

This resulted in an animated

discussion on the subject of "foreign missions," and the asso¬
ciation took the following action:
With reference to certain communications taken into
view yesterday, relative to foreign missions, but
left unfinished, the association resumed the subject,
and upon deliberation, agreed, that it is more ex¬
pedient that this body turn its attention to such
parts within our own limits as are destitute of
preaching. . . .^5
This opposition in the Hephzibah Association became more and
more pronounced each year.

The association agreed not to

^Kephzibah Minutes, I81J4.
l^Ibid., 1815; Kilpatrick, Hephzibah Association, p. 38.
According to Kilpatrick, this was the first time that the term
"foreign missions" appeared in the records of this association.
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contribute any funds to the Eaptist Board of foreign Xissions
in 1?17.^

finally,

in 1019 the association voted not to

take part in the missionary moveinent at all.*^
There was also strong opposition to the missionary
movement in the Piedmont Association.

Organized in l5l5,

this body had strong reservations about the missionary socie¬
ties from the beginning.

This association,

any connection with the missionary movement.

in 1^19,

disavowed

The partici¬

pants voted "unanimously that they have nothing to do with
missionaries.

.

.

.

The ^benezer Association furnishes another illustration
of the development of opposition to the societies organized
during the period 1813-1820.

At first this association favored

the activities advocated by the various societies.

Members

were in correspondence with the Baptist Board of Foreign Mis¬
sions in l8l8 and the next year approved of an institution for
the "education of young men called by the churches to the
ministry."

But in 1820, this association retreated from sup¬

port stating,
Je are of the opinion that such an institu¬
tion appears laudable, but as we are unable to
foresee'any special benefit arising from it to
the churches generally, we can therefore only say,
we
re willing that our brethren who are in favor

•^Hephzlbah Minutes,
^7lbld..

1817.

1819.

^QPiedmont -Minutes,

1819.
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of such a plan should pursue that object, and
if at any future period we get more fully con¬
vinced of its utility, we shall the more cheer¬
fully come into the measure.19
Opposition to the missionary and kindred societies,
which included Bible,

tract, and temperance societies,

developed from the views held by the Old School Baptists
on the manner in which the church should carry out the
commands of God and from their strict constructionist
views of the Bible.

They simply believed that there was no

Bible authority for the societies.

Opposition was registered

in the initial meeting of the Towaliga Association when that
body declared

"non-fellowship" with all the "institutions of

the day."^®
We find neither precept nor example in the
word of God, by which the institutions are sup¬
ported.
And if the Lord was so particular after
exhibiting to ^oses, the pattern by which the
Tabernacle was to be made, as to say, "See that
thou malce all things according to the pattern
shewed thee in the mount."
And if we believe
revelation is complete, the argument then is,
every direction necessary for our good, and his
glory, in carrying forward of the Redeemer's
kingdom upon earth is found in the word of God.
And to introduce things professedly for the
carrying forward the Redeemer's kingdom; for
which there is no authority in the Bible; is a
departure from our own articles of faith, and a
direct reflection upon the infinite wisdom of God.^

192benezer Minutes. lQl8, 1819, 1820.
20Declaring "non-fellowship" meant that they would have
no further church affiliation with those who favored these
activities.
^•Towaliga Minutes, 1838.
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The Old School Baptists believed that if God had intended
that these institutions exist,
for their use in the Bible.

there would have been directions

That no such instructions were

in the Bible was sufficient reason to oppose them.
Opposition to the societies included several specific
objections.

Membership in these societies was not restricted

to church members, but included those who contributed to the
funds of the societies.

The Old School Baptists believed that

such an amalgamation of believers with unbelievers had no war¬
rant in the Bible.

This objection is stated in the Black Rock

Address.
The gospel society or church is to be composed
of baptized believers; the poor is placed on an
equal footing with the rich, and money is of no con¬
sideration, with regard to membership, or church
privileges.
Wot so with Mission Societies; they are
so organized that the unregenerate, the enemies of
the cross of Christ, have equal privileges as to
membership, & C., with the people of uod, and money
is the principle consideration; a certain sum en¬
titles to membership, a larger sum to life member¬
ship, a still larger to directorship, & C., so that
their constitutions, contrary to the direction of
James, are partial, saying to the rich man, sit thou
here, and to the poor, stand thou there.22
The Old School Baptists also argued that the societies
were given equal ranking with the church by those who favored
them.

Only the church had Bible sanction as a religious

society,

they said,

and no other society should be organized.

The members of one church declared in a letter to the Flint
River Association,

22Beebe, Fat Things, pp.

II4.-I5.
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If these institutions (Benevolent, so-called)
had been introduced into our country as a means of
improving the inoral condition, or in aid of the
physical energies of man, abstracted from all amal¬
gamation with the churches; we should pass them
unnoticed, as we do many other institutions existing
in our country.
But these are enforced from the
pulpit, by the press, by associations, as well as
by churches, as a means of grace; consequently
should become part and parcel of the business that
should be attended by every church of Christ.
Here
we split.
To these things we cannot yield our
assent.
The Missionary Baptists with an opposing view believed
the missionary societies were the means of fulfilling the
command of Christ to preach the gospel in all nations.

They

contended that enough latitude existed in the Bible to allow
the formation of various plans to carry out this command.
Jesse Mercer argued
If Christ has constituted his people the
light of the world, and commanded them to let
their light so shine; or to make known the
riches of his grace among all nations for obe¬
dience to the faith; and at the same time to
wage an interminable war with the powers of
darkness; it follows as a matter of necessary
consequence, that they must meet in convention,
and by wise counsel adopt such plans as shall
be judged best adapted to effect the objects in
view.25
To the charge that there were no specific directions to
organize the various societies in the Bible,

the Missionai*y

Baptists replied that many activities of the Old School Bap¬
tists also could not be supported by direct Scriptural

23,,Letter of &phesus Church, Monroe County—To the Flint
River Association," The Primitive Baptist. Volume I, Number
I, Number 6 (Karch 26, 1836),
^l+Mallary, Mercer, pp. 195-196.
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authority.

One author, writing under the pseudonym of

"Nehemiah" in a pamphlet entitle Strictures of the Sentiments
of the Ke-hukee Asgociatlon.

condemned the inconsistency.

Let us see:
The first article in their De¬
claration is as follows.
"Our body shall be lenown
by the name of the Reformed Baptist association of
Churchesli"
Now our Georgia Bibles know nothing
about "Reformed Associations."
Where is the scrip¬
ture for the publication of a scurrilous pamphlet,
which condemns the practice and impugns the motives
of a commanding majority of all denominations of
our country? . . .
The authors of the pamphlet
before us, are informed that we have the same war¬
rant for Missionary and other Societies, that they
have for Associations, meeting on a stated day- a
clerk and book for their churches, & c., & c.25
If the Old School Baptists required every practice of the
Missionary Baptists to be spelled out in the Bible,

they

were called upon to be consistent and adhere to the require¬
ment themselves.
said,

One correspondent of The Ohristian Index

"They are doing the very thing themselves on account

of which they condemn and denounce us."
The new emphasis placed on money to support the missionary
movement generated opposition from the Old school Baptists.
In the past,

the "old fashioned preachers" went about their

work as a labor of love,

and they did not expect large monetary

support from the people.

It was not that the people were sel¬

fish with their money, but the conditions in the late eighteenth
century were such that no emphasis was placed on financial

^Nehemiah,
26

Strictures, pp.

3-I4..

The Christian Index, Volume IV, Number 9 (March 10, 1836),

133.

support for the ministry.

As the missionary movement began

early in the nineteenth century,

it was natural that much

more emphasis would be placed on money.

It was needed to

support missionaries in far away places and at home too.
The "old fashioned preachers" did not understand why the
modern missionaries should have fine financial support when
many of them could remember their own mis ionary labors on
the frontiers of a new country without any financial support
At the very time that the churches were called on to give
for "distant objects," many of the pastors were receiving
little or nothing for their labors at home.
Because strong emphasis was placed on money in the mis¬
sionary movement,

the Old School Baptists came to believe

that the whole movement was based on money.

It seemed to

them that the gospel was being corrupted by this constant
plea for money.

Gilbert Beebe, a prominent Old School

Baptist and principal author of the Black Rock Address,

in

an editorial

in 1833, acknowledged that the liberality of

the churches

"in support of the ministers of the gospel of

Christ has not been extravagantly large."
was expended,
sake,

.

The extravagance

he said, on those "who teach for filthy lucre'

. who while receiving thousands by contract for

preaching,

are at

the same time setting on foot every

conceivable devise for swelling their income, by preach¬
ing what they call Missionary sermons.
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Education, Tract, Temperance or other kinds of sermons;
kind except gospel sermons.

.

.

.Joshau Lawrence,

opponent of the missionary movement in North Carolina,

any
staunch
said,

Missions have corrupted the pulpit, from pure
gospel to—go ye into all the world and preach money
to every creature; and he that tiveth shall help
save the world, and he that giveth not, in effect,
helps to damn the world. . . .28
The Old School Baptists came to believe that the Mis¬
sionary Baptists were preaching for money, and for no other
reason.

This had a strong influence on their idea of minis¬

terial support.
ministerial

While contending that they believed in

support,

the Old School Baptists condemned any

method which remotely resembled paying a minister for his
work and any systematic method of ministerial support.
one,

they said,

should preach for a stipulated sum.

Lawrence explained it in this way:

No

Joshua

"/The/ minister is to

preach freely as a mother suckles her child, and the churches
are as freely to support him."

However,

he went on to observe,

"Have you a preacher that has promised to serve you for so
much a year?

Then hold back your money,

whether he serves you for Jesus'

and you will see

sake or moneys'

sake."^

While the churches were instructed to support their ministers,
the only way to be- sure that he was not preaching for money

^Gilbert Beebe, "Remarks on Ministerial Support," A
Compilation of Sdltorial Articles Copied from the Siyns of the
Times (Middletown, N. Y., 1868), pp. 6O-63.
(Hereinafter cited
as .bditorial Articles.)
2^The Primitive Baptist, Volume I, Number 1
1936), 5T"
29lbid.,

Volume I,

Number 2

(January 23,

(January 9,

1836),

18-21.
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was to withhold It.

The only way a minister could prove that

he was not preaching merely for financial remuneration was,
not only to be willing to preach without support, but actually
to do it.

It was believed that only by preaching without

any financial support could a man prove that he was not in it
for the money.
During the period 1813-1821, opposition to the missionary
societies,

the most prominent manifestation of the missionary

movement at that time, grew steadily.

By the time of the or¬

ganization of the General Baptist association Tor the State
of Georgia,

called the General Association,

in 1822,

there

was a well defined opposition to all aspects of the missionary
movement.

The General Association was designed to co-ordi¬

nate and bring together all of the missionary activities of
Georgia Baptists,

and It eventually became the vehicle through

which all missionary funds were channeled.
came the major target of the opposition.

As such, it be¬
The opposition to

the General Association is revealed by the fact that of eight
associations in Georgia in 1822, only two became charter mem¬
bers of the General Association with a third coming into the
organization in 1821)..^^

Five of the associations declined to

take part.
The feeling against the missionary movement became so
strong in the Hephzibah Association that in 1821 it refused

3QThe Primitive Saptist, Volume I, Number 2 (January 23,
1836), 1^21.

10k
to allow a letter from the Baptist Board of Foreign Missions
to be read.

William Theophilus Brantley was present at the

1822 session of the association and presented the constitution
of the General Association.
rejected.

31

A proposal to join that body was

A similar action was taken by the iibenezer Asso¬

ciation in 1823 when the proposal to join the 'General Asso¬
ciation was

"thrown under the table."^2

The Piedmont Asso¬

ciation emphatically declined to take part in the General
Association in 18214. stating that "this association votes no
correspondence with the general association."
The Hepbzibah Association was completely controlled by
the Old School Baptist advocates during the period 1819-1825.
This association went

so far in 1825 as to insert an article

in its decorum to prevent the subject of missionary activities
from being brought before the association.

It read.

This association shall have no right to cor¬
respond by letter, or messenger with any general
association or committee, missionary society, or
board; any brother moving either of the above sub¬
jects in this body shall be considered in disorder
and therefor reproved by the moderator, but we leave
any brother or brethren free to correspond or con¬
tribute or not, just as their feelings may be in
the case.3lj.

-^Hepbzibah Minutes, 1821,

1822.

^Index, Georgia Baptists. p. 112.
^Piedmont Minutes, l82l|.
3Uiiephzibah Minutes, 1825.
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The strong anti-missionary sentiment was somewhat tem¬
pered after 1825.

A new moderator was elected in 1826,

replacing Jordan ijmitb,

the leading opponent of the missionary

movement in the Hepbzibah Association.

The opposition to the

missionary movement article inserted in the decorum in 1825
was removed at the request of several cnurches in 1826, and
the association came under the influence of men more favorable
to the support of missions. ^
The Old School Baptists in that a ssociation then moved
in a different direction to register their opposition to the
missionary movement.

A meeting of those who opposed the

missionary movement convened at Limestone Church,
County,

in September of 1828 at which a list of "Grievances"

was prepared.

These "Grievances" were presented to the asso¬

ciation in 1828,
them.

Washington

and the association refused to consider

After an acrimonious debate,

the representatives of

the churches meeting at Limestone left the association.
This led directly to the organization of the

,r

United Baptist

Conference or Association" in September of 1829, again at
Limestone Church.

Thirteen churches were represented in the

initial meeting of this association, most of which had been
members of the Hepbzibah Association.

They were located in

•^Kilpatrick:, Hepbzibah Association, pp. 14.3
•^Hephzibah ^inutes, 1828; Kilpatrick, Hephzibah Asso¬
ciation, pp. kk-k$; Index, Georgia Baptists, p. 168.
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Bullocb, Tatnall, Jimanuel,

Burke,

The name of this association was

and Washington counties.
changed to the Canoochee

Baptist Association in 1830.37
This was the first association in Georgia which was
organized as an Old School Baptist association.

The churches

did not request letters of dismissal from the Hephzibah Asso¬
ciation,
body.

thus disregarding any former relationship to that

This precluded any hope of reconciliation with the

Hephzibah Association.

Opposition by members of the Canoochee

Association to the missionsry raoveraent is stated in one
article of the constitution adopted in 1829.
As the love of money is the root of all
evil and has produced so much distress among
Christians, and we wishing to live in peace,
therefore this conference shall not engage in
nor in any wise encourage any religious specu¬
lation called missionary, nor by any other name
under the pretence of supporting the Gospel of
Christ.
The course of action pursued by these churches appears
to have been influenced by the action of the Kehukee Associatio
of North Carolina.

In 1827 that association passed the first

non-fellowship resolutions in the United States and initiated

^7Canoochee Baptist Association Minates, 1829, 1830.
(Hereinafter cited as Canoochee Minutes.)
The churches were
Limestone, New Hope, Foxbay, Lake Meeting House, Mill Creek,
Bethsaida, Upper Black Creek, Haynes Meeting iiouse, Canoochee,
Bethlehem, Little Brier Creed, Gum Log, and Hebron.
-^Canoochee Minutest 1830.
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the first step in the division of the Baptist church.

The

essential part of the resolutions reads,
It was agreed that we discard all Missionary
Societies), and Tbeolo^ical Seminaries, and the
practices heretofore resorted to for their sup¬
port, in begging money from the public:
and if
any person should be among us as agents of any
said societies, if under the character of a min¬
ister of the gospel, we will not invite them into
our pulpits believing those societies and in¬
stitutions to be the inventions of men and not
war-anted from the word of God. . . .39
These resolutions were reprinted and circulated in Georgia
in 1828 by Jordan Smith.

This publication probably in¬

fluenced the writing of the "Grievances" presented to the
Hephzibah Association in 1828.

Kilpatrick says that these

resolutions had the effect of weakening the bond which held
the churches together.^

It probably influenced the churches

to withdraw from the Hephzibah Association and organize
another association.
Unlike the Hephzibah Association and the Piedmont Asso¬
ciation, where reservations about the missionary movement
from the beginning had been raised,

the Ocmulgee Association

initially favored the movement, but later opposed it strongly.
It was one of the two associations which organized the General
Association in 1822.

However, by 1827,

the Ocmulgee Association

39Ei(jer Gushing Bi- gs Haseell, History of the Church of
God. . . Including especially the History of the Kehukee Primi¬
tive Baptist Assoclationt revised and completed by klder
Sylvester Hassell (Middletown, N. Y..; Gilbert Peebe's Sons,
Publishers, 1886), pp. 735-737.
(Hereinafter cited as Hassell,
Kehukee Association.)
^Kilpatrick, Hephzibah Asaociation. p. Index, Georr;ia
Baptists, pp. 1614.-165.
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began to have second thoughts about the nissionery movenent.
In that year a number of letters from t^e churches revealed
a desire to withdraw from the general Association.
determining the wishes of all the churches,

After

the Ocrnulgee

Association withdrew from that organization in 1830.^
One of the thinrs which intensified the opposition in
the Ccmulgee Association was the doctrinal question brought
up by Cyrus

-v'hite,

a minister in that association and an

agent for the Georgia Baptist Convention.

He stated his

ooint of view in a pamphlet in 1029 that Christ made an
atonement for the sins of all mankind by His death.
was

This

contrary to the view of most Georgia Baptists who held

that Christ's death procured the salvation of those chosen
by God.

A majr>r controversy ensued in both the Ocmulgee and

Flint River associations that expanded into other areas of
the state.

Since the missionary movement was being discussed

widely at the same time, many people believed that there was
a connection between this departure from established doctrine
and the missionary movement.

The fact that Jhite was closely

associated with the missionary movement,
the Georgia Baptist Convention,

being an agent for

added credence to the belief

of many Old ochool Baptists that the Missionary Baptists were
deserting the standard Baptist faith.

^Ocmulgjee /linutes. 1822, 1827, 1829, 1330; pp. 105-107,
160, 177, l«7-l8F^
It should be noted that the General Asso¬
ciation changed its name to the Baptist Convention for the
State of Georgia in 1827.
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This was a view held by most Old School Baptists.

They

became convinced that the missionary movement required a
change of doctrine to support it.
inconsistent with
nomination.

They believed that it was

the established doctrine of the Baptist de¬

An example of this is found in a letter written

by Anthony Holloway which appeared in The Primitive Baptist
in 1836.
Now, brother, editor, the greatest evil in
all this is that amongst us we have different
kinds of doctrines preached.
For 1 tell you that
those Convention preachers do not preach the same
doctrine that our old fashioned preachers; and we
have some preachers among us that say they believe
as firmly in the doctrine of election and the Covenant
of grace as anybody, but they have found out that it
is not best to preach it. . .
This suspicion is also shown by Jesse Mercer's part in the
>Vhite controversy.

Since Mercer was one of the leaders of

the Georgia Baptist Convention and a friend of Jhite's, many
Old School Baptists believed that ^ercer had also departed
from the faith.

One minister wrote Mercer saying that it was

suspected that "he had departed from the faith.
minister is further quoted as saying,
Mercer,

.

.

This

"Upon the whole brother

I cannot feel my mind fully discharged without letting

you know,

that you are strongly and generally

suspected here,

of drinking out of Fuller's spring along with White and
Wilson.

^The Primitive Baptist,

Volume I, Number 10

(Hay 28, 1836),

158-159.
^Jesse Mercer, Ten Letters Addressed to the Rev. Cyrus
White in Reference to His Scriptural View of the Atonement
(Washington, Georgia: IH30), 1-11.
(Hereinafter cited as
Mercer, Ten Letters.)
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It is true that a cleavage developed between the Old
School Baptists and their Missionary Baptist brethren over
questions of doctrine.

But these differences were expanded

out of proportion to reality in the heat of debate over the
missionary movement.

The ^ld School -aptists generally made

little difference in those who differed with them.

^11 of

these were identified together and charged alike with departing
from the faith.

They looked with yTeat suspicion upon those

who seemed to be modifying the old Calvinistic doctrines.
Calvinism was the predominant view of Georgia Baptists
from the beginning of their existence in the state.^

How¬

ever, at the beginning of the nineteenth century the term
"Calvinism" had broadened in meaning,

and it was necessary

to describe one's views in more detail along a Calvinistic
spectrum.
God,

vVhile all Calvinists emphasized the decrees of

they began to disagree on the practical application as

it pertained to people and to preaching.

Those who stressed

the decrees of God at the expense of man's responsibility to
obey the commands of the pospel and at the expense of address¬
ing the gospel to all men came to be called tiigh Calvinists

^"Calvinism took its name from the great reformer and
referred to the decrees of God which made the salvation of
a certain njniber of men a certainty.
All of the factors
contributing to this salvation were embraced in the term
"predestination."
Arminianism placed the burden of salvation
upon man which resulted in salvation being uncertain.

Ill
or Hyper Celvinists, kS

Others stressed the responsibility

of man to obey the coittmands of C-od.
There were those In Georgia who held to varying shades
of Calvinism at the beginning of the nineteenth century.
Jesse Mercer described Abraham Marshall as one who was
considered a predestination preacher."

"never

"He, with several

others," said Mercer,

"was considered sound in the faith,
i. i
though low Calvinists.
Edmund Botsford called himself
"a

stiff predestinarian," but in such a manner "as leaves

every person inexcusable, who neglects the great salvation,
and calls

sinners,

in general,

to come to Christ.

As the missionary movement began,

.

.

its advocates were gene¬

rally "low Calvinists" stressing man's responsibility and
the need to preach the gospel to the heathen.

The Old

School Baptists, on the other hand, tended toward

"High

Calvinism" stressing* the sovereignty of G-od.
It is a

significant fact that the missionary movement

among the Baptists was greatly influenced by the doctrinal
thought of Andrew -Fuller.

Fuller was pastor of the Particular

Baptist Church in Ketterin;T, England at the time when the
first Baptist missionary society was formed there in 1792
and, along with William Carey, was one of its founders.

Wad drew Gunton Fuller, The Complete t/ords of the Rev.
Andrew Fuller, with a Memoir of His Life, five volumes
(London:
iioldsworth and ±all, l?3l)» T# xxv-xxvi.
(Here¬
inafter cited as Fuller, Works.)
^Kallary, I4ercer. pp.
VZMallary, Botsford. p.

200-201.
220.
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Puller was the author of a

book entitled The Gpgpel Worthy

A11 Acceptation, published in 1785,

in which he set

forth a system which made it consistent with the decrees of
^od to call upon men everywhere to repent.^"®

This book had

a profound influence on the missionary movement.
Benedict

David

says that the introduction of the "Puller system"

brought about "very important changes.

.

.

in their mode of

addressing their unconverted hearers on the subjects of re¬
pentance and believing the gospel."
rejected the
Arminianism.

The Old bchool Baptists

"Fuller system" believing it was too close to
As Benedict explained,

"(It) was well received

by one class of our ministers, but not by the staunch de¬
fenders of the old theory of a limited atonement"^

These

were the Old School Baptists who believed this system was
deliberately designed to undergird the missionary movement
and to undercut what they considered the true Baptist faith.
In the heat of the missionary controversy the differences
in doctrine were emphasized and often exaggerated.
School
Cyrus

The Old

Baptists became convinced that such incidents as the
White apostasy demonstrated the unsoundness of the

Missionary Baptists.

This was the principal reason that

Jesse Kercer made public his differences with White on the

^Fuller, /forks. I, xxix-xxxi, xciii-xcv.
Armitage, history of Baptists, pp. 583-585.
^Ben edict. Fifty Years, pp.

101-108.

See also
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subject of the atonement of Chrlet.
ketterg Addresadd to the R«v,

Mercer*e pamphlet,

Cyrua >vh 118 in Heferenca

to Hie scriptural Vlew of the Atone^snt. reveala tbot the
"duller sygtem** wse far from being the seme es abite'e.

In

refuting th^ general atonement theory, Harcer quoted exten# ively fro® Fuller and concluded his argument with thie
defense of Fuller:
Frorc the above it appears that Hr, F. is
not ao opposed to Dr. Oill (John) ae nany have
thought.
All that F. contends for, n« to the
infinite worth of the atonessent, is comprehended
in 3111'e view of the scheme of redemption. Whet
Gill pieced in covenant tranaactions, and considare &a pert and dona in the eternal raind, ?.
resolves into ttthe sovereign pleasure of God,
with a regard to the application of the atone¬
ment; that ia, with regard TO THt ?LR£ON$ to
who® it shall be applied."
Whet then ia the
difference? A iser© shade—a difference only
in the raodus operandl of the great plan.50
Thua, Mercer a ought to de-eiaphagiz© the doctrinal differencee
between the Baptists.

however, this did not prevent hia

being accuaed by the Old iichool Baptists of changing hi# doc¬
trine,

He maintained that the Hisoionary Baptiite generally

preached what they had always preached.
as you uaed to do?"

he was asked.

"But do you preach

To this he answered,

Thia question I have answered several times
in the Index; and if it was not believed then, why
ie it asked again?
But for the sa&e of those who
may not have given tbeinselves the trouble to read
heretofore; or who may not have noticed it I repeat
that I have undergone no fundamental chenFe in faith
from ray forefathers.
1 believe now, and

^Mercer, Ten Letterg. p. 39.

always preach in perfect accordance with the
faith adopted by "the O-eorgia Association, and from
her (so far as I am informed) the other asso¬
ciations in the state. ...
By far the great
majority of those en, aged in benevolent efforts
are strictly Galvinistic.Sl
This assertion by Mercer is born out by the action at
a meeting of Baptist ministers at Forsyth,

^eorpia in July

of 1836.

The first item of discussion was

initiated by the

question,

"Do we,

as a body, on doctrinal points,

hold those

ments which have characterized orthodox Baptist Churches
from time immemorial, and particularly as embodied and set
forth in the Articles of Faith adopted by the Georgia, Flint
River,

Ocmulgee,

and Yellow River Associations?"

The ministers

were called on individually, and, with the exception of those
of the ^nited Association, they all answered

"yes."^^

The doctrinal question did play a significant role in
the division of Cieor; ia Baptists,

but its contribution to

the general dissension should not be overemphasized.

Though

there were doctrinal differences between the two groups,

the

Old School Baptists "overreacted" to whet they considered to
be vast doctrinal deviations among the Missionary Baptists.
The extent of this deviation was present more in the minds of
the Old School Baptists than in actuality.

-^"Jesse Mercer, "Reply to J—No. 3»" The Christian Index.
Volume IV, Number 7 (February 25» 1-36), 101-102.
See Also
Mallary, Mercer, pp. 200-201.
^Proceedin^s of the Ministers' ."ieetin^ at rorsyth, Ga.,
July I836," The Christian Index, Volume IV, Number 9 (July 28,
I836), 14.51-4-537
(Hereinafter cited as "/linisters' Meeting.")
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The Cyrus White episode and other disputes of a local
nature in the Ocmulgee and ^lint River Associations contri¬
buted to dissension between the two opposing factions.

The

organization of the Central Association resulted from these
disputes,

and it had to do with matters of church discipline.

Seven churches withdrew from the Flint River and ^cmulgee
Associations,

attributing their withdrawal to associational

usurpations.

However,

the Central Association immediately

united with the Georgia Baptist Convention and fell into
the mainstream of the missionary movement.

£J
"3

This illus¬

trates the fact that every difference in the Baptist de¬
nomination was made into an issue between the two factions,
and the period of 1830-1835 was identified as one of con¬
flict and unrest for Georgia Baptists.
The conflict in Georgia was a part of the overall rivalry
between Missionary Baptists and Old School Baptists in the
United States.

The overall nature of the conflict is pointed

up by a convention of Old bchool Baptists held at Black Rock
Meeting House in Baltimore, Maryland in September of 1832.
The Black Rock Address was issued by this convention and
stands as the fullest expression of the Old School Baptist
views with regard to ~ue missionary movement.This

-^Central Baptist Association Minutes, 18314.;
Georgia Baptists, p. 169.

Index,

^Sl, ns of the Times. Gilbert Beebe, editor,
Number 1 (November 28, 1$32)> 1-16.

Volume I,
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incident served to solidify opposition to the luissionary
movement in that it gave erticulation to the ^Id School
Baptist movement.
At the same meeting, plans were made to be^in publi¬
cation of a periodical devoted exclusively to the cause of
the Old school baptists.

The oi ns of the Times edited by

Gilbert Beebe of ^iiddletown, hew York began publication in
November of 1932.

This was one of three such periodicals

which played a major role in the final outcome of this con¬
flict in Georgia.
The Christian Index,

under the editorship of Jesse

iyiercer exerted a strong influence on the Missionary Baptists
of Georgia.

This periodical began publication in 1822 as

the Columbian Star in vVashington,

D.

C.

and was moved to

Philadelphia in 1827 under the editorship of iilliam
Theophilus Brantley.

Jesse fiercer purchased the press in

1833 end moved it to Georgia.

This periodical crusaded

for all phases of the missionary movement and often defended
it against the allegations of the Old School Baptists.
The Primitive Baptist,

as its name indicates, was another

Old School Baptist publication which had considerable influence
in Georgia.

Publication began in 1835,

and a specimen copy

^Sifns of the Times, Volume I, Number 1
1832), 1-16.

(November 28,

^Armita1 e. History of Baptists, pp. 882-883; Index,
Georgia -aptists, Bio.raphical Compendium, pp. 53, 38?.
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was sent out in July of l835> prior to regular publication
in January, 1836.

It was published in Tarboro,

although several men from Georgia,

^ortb Carolina,

including .Villiam -^oseley,

were instrumental in its founding.^
The ?rimitive baptist enjoyed a wide circulation in
G-eorgia, as the number of agents who solicited subscriptions
indicates.

The number of such agents increased from five in

January of 1836 to twenty-two in ;lay of 1337.

58

The Sir.ns

of the Times did not enjoy such wide circulation in Creortjia.
Boebe reported in April of 1335,
//e rejoice to find so many ^Id ochool brethren
in the State of Georgia where we were not until
very recently aware of the existence of any.
Since the commencement of this volume we have
received advance pay from our spirited brethren
in that state for about 120 copies of our paper.59
The reason for the greater popularity of The Primitive Baptist
was that it was nearer to the views of the people in Georgia
and they felt the close association.

One correspondent ex¬

pressed this idea in a letter to the paper in 1836.
This is the very thing we want.
To this pub¬
lication the Old school Baptists will rally with
chebrful hearts and willing minds.
I have myself
been a subscriber to the 'iiigns of the Tirces1 for
the last eighteen months, and have been much strength¬
ened in reading it, but the 'Primitive Baptist'

57The Primitive Baptist.
1836), 26-27.

Volume I, Number 2 (January 23,

^Ibid., Volume I, Number 1 (January 9, 1936), 16;
Volume II, Number 9 (May 13, 1837), I'l-U*
^Si na of the Times.
1835), 137.

Volume III, «uraber 9

(April 9,
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cornea home to us--it is Southern and will be
a raiding point for the Old School Baptists

This periodical also provided a medium through which the Old
School Baptists of Georgia publicized their opinions.

Letters

from ministers,

and

associational letters and resolutions,

other articles pertaining to Georgia Baptists were published
regularly in The Primitive Baptist.
The greatest influence of the Old School Baptist periodi¬
cals was in advocating a separation from the Missionary Bap¬
tists.

Both the Signs of the Times and The Primitive Baptist

promoted the idea of division.

This sentiment was summarized

by A. B.

Georgia in a letter to The

Reid of Monroe County,

Primitive Baptist early in 1836.
There are many sound Baptists in Georgia,
who stand pointedly opposed to the new school
system, yet are afraid to come out openly and
take a decided stand against them.
They seem
still to live in hope of reconciliation with
some and with an expectation that they will be
able to reclaim others.
I am clearly of the opinion, that this will
never take place to any extent.
We might as
well undertake to unite soil and water, for we
are not only a different people in practice but
we also differ in principle.
I therefore long
to see the time come when the line will be dis¬
tinctly drawn between us, not to make us a divided
people, for we are already that; but that every¬
one may go where they belong, and that all the
churches may be in peace once more. . . ."1

kOThe Primitive Baptlst,
1836), 27-2$:
6l

Ibld.

Volume I, Number 2 (January 23,
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The publication of such

ideas certainly encouraged the ^Id

School Baptists to pursue the course of separation.
way,

In this

the religious periodicals had considerable influence in

the final outcome of the controversy.
A division in the Baptist denomination in Georgia often
voiced became a reality in 1836.

A wide breach existed be¬

tween the Old School Baptists and the Missionary Baptists,
and the Old School Baptists made no effort to retain fellow¬
ship with the advocate of the missionary movement.
One last effort was made to avert a division.

A call

from ministers in ten different associations was made through
The Christian Index for a meeting of all the Baptist ministers
in the state "to discuss the divided condition of the churches."62
This meeting was held at Porsyth, Georgia in July of 1836, and
a second one was held later during the year.

However,

the

efforts were initiated primarily by the Missionary Baptists
and had little chance of success.

The Old School Baptists

looked on the efforts with suspicion and most declined to
attend.

63

Jonathan Neel of the ^checonnee Association in a letter
of September S» 1836 said that the true purpose of the meeting
was

"to draw into the ranks of missionaries all who may yet

k2"To the Baptist Ministers in the State of Georgia,"
The Christian Index. Volume IV, Number 16 (April 28, 1836),
21+1-2U2.
63"Ministers1 Meeting," 14-51-^53.
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be undecided on the subject.a similar idea was expressed
by Mark Bennett,

editor of The Primitive Baptist.

/W/e are forced to think that if any person
believes said meeting offered any terms the least
conciliating or manifested the least inclination
towards a re-union except upon the terms of the
Old School becoming united with them upon the
practice of miesiona, or else consenting to be
silent and not oppose themj we say if any man
believes said meeting has hinted any other terms,
that man is certainly deluded.
We have read the
proceedings of the meetings both of July and
October:
and we cannot entertain but one idea
of their tendency if not design; and that is to
catch Old School Baptists, and to silence such
as it cannot catch.
The magnitmie of the controversy in the Baptist denomi¬
nation precluded chances to avert division.

There was no

authority, no superseding power in the structure of Baptist
churches which could arbitrate the matter and resolve the
differences.

The only avenue open then was a complete division

of Baptist churches and

the organization of associations by

the respective groups.
The process of separation began in Georgia in 1836 when
the first association divided specifically over the question
of the missionary movement.
met in 1836,

When the i^benezer Association

the letters from several churches contained

questions relating to the "benevolent institutions of the
day."

That item reads,

6

**The Primitive Baptist.
1836), 279-2^01
^Ibid. .

Volume I, Number 18 (September 2I4-,

Volume II, Number 9 (May 13» 1837), II4.O.
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Whereas, it is inferred from the reading of
some of the letters from the churches, that the
members of this body which hold to the benevolent
Institutions of the day have departed from the
Articles of Faith and Constitution of this asso¬
ciation.
It was therefore ordered that the said
articles be read, which were unanimously assented
to, and the following query was received to be
discussed for the satisfaction of this body:
are
the Institutions of the day, such as Missionary,
Temperance, & C,, consistent with the articles of
Faith of this association?
After a long debate, this question "was decided in the af¬
firmative."
churches,

When the vote was taken,

delegates from seven

"being dissatisfied with the institutions of the

day, left the house.These delegates declared themselves
to be the "true Ebenezer Associstion.11

The churches repre¬

sented by these delegates, along with others who joined them
later, became the Primitive Ebenezer Association on the Old
School Baptist side of the division.

f\7

In the Ocmulgee Association, Mount Gilead Church in
Putnam County,

in its letter to the association in 1836,

reported that it had found "the systems of the day" to be
"unscriptural" and had "declared non-fellowship with them"
and asked the association's advice.
a resolution,
pursued."

The association passed

"That we concur with her in the course she had

The next year the Ocmulgee Association stopped

its correspondence with the ebenezer and Columbus Associations

k^-bbenezer Minutes, 1836.
^^Minutes of the Primitive ebenezer Association, 1836.
The use of the term "Primitive1^ will be discussed on pp. 129131.
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because of their correspondence with the Central Association,
a group which was aligned with the missionary movement.
addition,

the association discussed the question,

institutions of the day,

In

"Are the

(benevolent so-called,) viz;

Con¬

vention, Missionary, Bible, Tract, and Temperance Societies,
and all other Societies connected with the Mission Board in
its

operation, now existing in the United States Scriptural?"

The answer given was,

"rfe believe them to be unscriptural."k®

This action severed the connection of these churches from
the churches of the association who favored the missionary
movement.
The division in the Sarepta Association came as a result
of the decision of the association to become a member of the
Georgia Baptist Convention in l835>«

The representatives from

five churches requested the association to reconsider this
action in IQ36.

Their objection in part was that, since they

opposed joining the convention,

they were being forced to be¬

come a part of it against their will by the action of the asso>
ciation.

Even though they did not contribute money to the

convention, these churches believed they would be looked upon
as a part of the convention while they remained in the asso¬
ciation.

The association rejected this allegation and voted

^Qcmulgee Minutes, 1836, 1837 J pp. 2lj.2, 251-252.
This
action did not result in the departure of any churches since
the churches who favored the missionary movement had seceded
in l83i}- in the Central Association controversy.
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that tho action of 1S35 should remain as it was*

The pro¬

testing ohurohes then seceded from the Sarepta Association
and organized the Oconee Association in 1837.^
The Flint River Association( in 1036# referred to the
ceveral churches the question of whether or not the asso¬
ciation should declare non-fellowship with the churches favor¬
ing the missionary usoveaent.

The result of this canvas was

that a majority of the churches opposed such a declaration by
a vote of twenty-three to fifteen.
the following resolutionsj

The aeaocletion adopted

That we ere unwilling to go into

any new declaration of fellowship or non-fellowahip, but feel
disposed to continue in the sarae old Baptist path of faith
and practice which this association has heretofore pursued,"
The fifteen churches which desired a declaration of noo-fellowsbip then withdrew from the- associetion end in 1838 or^anized the Towaliga Primitive Baptist Association.
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Declarations of non-fellowship were also passed in the
Yellow River Aosocistion, the Echeconnee A&eociation, and
the Ochloclcnee Association,
Associations,

These became Old School Baptist

However, there were churches in the Yellow

River and Lcheconnee Associations which favored the missionary
movement.

They seceded from their respective associations

^Sarepta Minutes.
pp. 1691175.

1835# 1336; Index, Georgia baptists,

TOindex, Georgia Baotists. 00. 171-172S Towalipa Hinutet,
1035.

and formed the Hock ^lountain Association and the Rehoboth
Association respectively."^

A minority of the churches in

the western Association were Old School Baptists^ and they
withdrew to form an ^ld School -Captist Association by the
same name, later called the Primitive Western Association.
In the Columbus Association,

three churches of Old School

Baptists seceded along with several others, and organized
the Apostolic Association in 1837.
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Two separate baptist denominations in Georgia emerged
from this controversy which covered a period of more than
twenty-five years.

All church fellowship and church commu¬

nication was severed by the declarations of "non-fellowship."
The Old School Baptists receded into a

shell of exclusiveness

and refused to have anything to do with any group who had
not declared non-fellowship for the whole missionary move¬
ment.

In l8lj.3,

the Canoochee Association refused the request

of the Middle Association to open correspondence with them
(which meant to recognize them and have church fellowship
with them)

saying,

"/'rfe/,

the Canoochee Association,

cannot

correspond with them unless they declare a non correspondence
with the missionary associations, so called."73

This division

^Yellow River Minutes, 1836, 1837# 1636; kcheconnee
Minutes, 1037; Index, Georgia Baptists, pp. 170-171.
^Index, Georgia Baptists, pp. 167-172; The Apostolic
Association changed its name to the Upatoi© Association in
1839.
See Apostolic Baptist Association Minutes. l837» 1838.
73
^Canoochee Minutes. iSliJ.
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became so complete that eventually all the Old School Baptist
churches required persona who came to one of their churches
from a Missionary Baptist Church to be re-baptized.'^
The division in the Baptist church in Georgia required
several years to complete,

covering the period 1836-1814.0.

£ven after two distinct denominations emerged, a considerable
amount of switching took place by churches that found them¬
selves in an association with views incompatible with their
own.

Also, a

significant number of churches and associations

refused to be identified with either side,

thus compounding

the problem of identification of the churches belonging to
each side in the division.
Perhaps the best comparison comes from the statistics
for 1836, the year the division began, and a year for which
records are available after the division was accomplished.
The following table identifies the number of associations,
churches, and members in 1836.

7^-See Flint River Minutes, l8i|7.
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■As socia tion

Number of Churches

Bethel
Canoochee
Central
Chat tahoochee
Chattachoochee River
Columbus
Coosa
Jibenezer
Flint River
Georgia
Hephzibeh
Kigbtower
Houston
i^checonnee
Mountain
Ocblocknee
Ocmulgee
Piedmont
Sarepta
Sunbury
Tugalo
V/a shington
Western
Yellow River
Other Churches
Total--2i|. Associations
Of the associations,

Number of members

16
11
17
5
29
10
9
kl
k9
23
11
11+
27
15
21
32
11
33
20
17
9
kS
hS
_8

1,037
365
798
8ii8
86
2,521
122
1.1+05
2>k&k
6,987
1,766
320
387
1.92^
557
6814.
2,271+
267
2,770
5,158
917
533
2,61*3
2,730
3i 38l

572

1+2,9^9

75

twelve became Missionary Baptist

Associations, five became Old School Baptist Associations,
six were classified as neutral in 18^6.

Only three additional

Missionary Baptist Associations were organized by l8i|.6, but
twelve additional Old School Baptist Associations were or¬
ganized in the same period.

The associations are listed in

these three categories in the table for 18)4.6.

75

and

Allen, Triennial Baptist Register, p.

203.
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As sociation

Number of Churches

Appalachee
Bethel
Central
Columbus
Coosa
Ebenezer
Flint River
Georgia
Hephzibah
Rehoboth
Sarepta
Sunbury
Washington
Western
Florida
Total—15 As sociations

Number of Members

18
14.0
20
1+0
U4
30
30
50
23
21
23
17
18
38
1

1,392
2,501!
1,661
3,3214.
1,852
2,160
2,111
7,222
2,172
1,698
2,1+95
tj.,076
1,397
3,181462

1^1$

37,310

The Florida Association had 32 churches and 1,333 mem¬
bers, but only those listed were in Georgia.

OLD SCHOOL BAPTIST ASSOCIATIONS
Association Number of Churches Number of Members

21i9
Total—18 Associations 357

11,852
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ASoOCIiiTUNS i\OT IDLKTI^I^D JITH
MlbaiONARY BAPTIbTd OR OLD bGHOOL BAPTibTS
Association

Number of Churches

Ghattahoochee
t-lli jay
Hightower
Houston
Middle
Mountain
Rock Mountain
Piedmont
Tallapoosa
Tugalo
Valley River
Total--ll Associations

Number of Members

16
18
25
19
9
15
17
6
20
15
10

805
560
1,379
821
ii56
502
1,272
181
8I4.6
811+

170

7,989

There was a total of 9^.2 baptist churches in Georgia
in IQI4.6 with 57,l5l members.

Out of this total, l\l$ courcbes

or l+i; percent were Missionary Baptist Churches with 37,310
members, or 65 percent of the total.

There were 357 Old

school Baptist Churches or 38 percent of the total with a
membership of 11,852 or 21 percent of the total membership.
Those falling in the neutral category numbered 170 churches,
or 18 percent of the total with 7,989 members or llj. percent
of their total membership.

The analysis supports the inter¬

pretation that a majority of Georgia baptists preferred the
missionary movement and a larre number were undecided in
1814.6.

It is likely that most of these neutral associations

76Minutes of the Georgia baptist Convention. I8I4.6;
Pulaski Association Minutes . iQU-S*
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aventually supported the miaaionsry movement.

-tbeae figures

also indicate that the larger churches favored the missionary
movement,

the average size of the Missionary Baptist churches

being ninety as compared to thirty-three for the Old School
Baptist churches.

The city churches tended to favor the mis¬

sionary movement while the Old School Baptists were centered
in the rural areas.
The path that each of the two emerging denominations
chose to follow is

indicated by the names applied to them.

While those who favored the missionary movement were most
often called Missionary Baptists or simply Baptists, the Old
School Baptists soon adopted a new name for themselves.
Within a few years after the consummation of the division,
they began to call themselves "Primitive Baptists."
The Old School Baptists appropriated the word "primitive"
during this period because it described their position in
religious circles quite accurately.

The use and meaning of

this word has undergone a change since that time.
the period of this study,
or that which is first.

During

the word "primitive" meant, original
Thus,

the ^id School Baptists used

it in the sense of describing their church as the original
one and that it was holding to the pattern of the church de¬
scribed in the New Testament.

This was the interpretation

employed by religious writers of the early nineteenth century.
It was a word often used by Missionary Baptist writers, as
well as others,

to refer to the Apostolic Church.

David
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Benedict used it frequently in his historical works on the
baptists.

For example,

he speaks of "the apostles and pri¬

mitive preachers" as those who established the early church
and he referred to the early adherents to the Christian religion as

"primitive Christians."

77

With the advent of theories describing the evolution of
life from the simple and crudely developed to the complex and
more fully developed,

the word

"primitive" was used to refer

to the simple form of life in the early stages of its develop¬
ment.
Thus,

It

suggests something crude and not fully developed.

the word has come to have a bad connotation when used

as the name of a religious

society.

But for thoss who ori¬

ginally adopted it, and for those who use it today,

the

definitive phrase is original and authentic.
'Ihe term "Primitive Baptist" was first used as a name
when it was applied to the religious periodical by that name
in l835>.

While no explanation is given ss to why the name

was chosen,

it is evident that those who founded the paper

believed it described their religious sentiments.

The in¬

fluence of this example in the use of this term as a name
cannot be determined, but no instance of such

use cen be

found prior to this time.
The churches which seceded from the Flint River Asso¬
ciation were the first to use this term "Primitive Baptist"

^Benedict,

5ap11 sts,

I,

8, 53*
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as a name for a group of Christiana.
was organized,

it was

When that association

"moved and carried that this association

be known and distinguished by the name
Baptist,' Association."

'Towaliga Primitive

About the same time,

the Zbenezer

Association and the Western Association both composed of Old
School Baptists,

began to be known as the Primitive Ebenezer

Association and the Primitive Western Association.

7 ft

In a

short time, almost all of the Old School Baptists in the United
States became known as "Primitive Baptists," and

the term con¬

tinues in use today.
following the division of Georgia Baptists, Missionary
Baptists and Primitive Baptists went in different directions
to establish denominational characteristics.
Baptists followed

The Missionary

the trend of adopting expedients suited to

changing times and circumstances and went on to become one
of the largest denominations in the state.

The Primitive Bap¬

tists became more and more determined to adhere to the church
established by their forefathers.

This rigidity in doctrine

and extreme exclusiveness led to further contention and
division in their own ranks.

These characteristics have pre¬

cluded any sirnificant growth among Primitive Baptists.
ever,

How¬

in choosing between numerical growth and adhering to

what they considered the New Testament pattern,
Baptists chose the latter.

In many ways,

Georgia Baptists was unfortunate,
each group,

the Primitive

the division of

-"iowever,

the supporters of

in the ensuing century and a quarter, have defended

the position taken by their forefathers.
78Towalica Minutes. 1838.

APPENDIX I
CONFESSION 0? FAITH 0? THL GEORGIA BAPTIST ASSOCIATION
Approved in 1790

The Association Covenant
We, the Churches of Jesus Christ, who have been
regularly baptized upon a proTession of our faith, are
convinced from a Series of experiences of the necessity
of a combination of churches, for the preserving of a
federal union among all the churches of the Same Faith and
Order.
And as we are convinced that there are a number of
Baptist Churches, who differ from us in Faith and Practice,
and that it is impossible to have communion where there is
no union, we think it is our duty to set forth a concise de¬
claration of the Faith and order upon which we intend to
associate, which is as follows:
1. We believe in one only true and living God, and
that there is a Trinity of Persons in the Godhead, the
Father, the Son, and the holy Ghost, and yet these are not
three Gods, but one God.
2. We believe that the Scriptures of the ^Id and New
Testament are the tford of God and the only rule of Faith
and Practice.
3. We believe in the fall of Adam, and the imputation
of his sin to his posterity--in the corruption of human
nature--and the impotency of man to recover himself by his
own free-will ability.
[(..
We believe in the everlasting love of God to his
people, and the eternal election of a definite number of
tne human race to : race and glory; and that there was a
covenant of Grace or Redemption, made between the Father
and the Son, before the world bet;an in which their salvation
is Secured, and that they in particular are redeemed.

of

5. We believe that Sinners ere justified in the Sight
jod, only by the righteousness of Christ imputed to them.

6. We believe that all those that were chosen in Christ
will be effectually called, regenerated, converted. Sancti¬
fied and supported by (the) Spirit and power of God, so that
they shall persevere in grace, and not one of them be finally
lost.
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7. We believe that Good Works are the fruits of faith,
and follow after Justification, and that they only justify
us in the sight of men and angels, and are evidences of our
racious state.
8. We believe that there will be a Resurrection of
the dead, and a General judgment, and that the happiness of
the Ri hteoua. and the punishment of the wicked will be
eternal.
And as for Gospel Order
1st.
We believe that the visible church of Christ is
conprepration of faithful persons, who have gained Christian
fellowship with each other, and have given tberrselves up to
the Lord and to one another; and have arreed to Keep up a
godly discipline agreeable to the rules of the gospel.
e

2dly.
We believe that Jesus Christ is the great Head
of this Church, and only Lawgiver--and that the government
is with the Body, and is the privilege of each individual:
and that the discipline of the Church is intended for the
reclaiming of those Christians who may be disorderly in faith
or practice; and must be faithfully kept up for God's glory,
and for the peace and unity of the Churches.
3dly.
We believe that water baptism and the Lord's
Supper are ordinances of the Lord, and to be continued till
His Second Coming.
i|thly.
We believe that true believers in Jesus Christ
are the only Subjects of Baptism, and that dippinr is the mode.
5thly.
We believe that none but regularly baptized
Church members have a right to commune at the Lord's Table.
6tbly.
We believe that it is the duty of every heavenborn soul to become a member of the visible Church, and to
make a public profession of his faith, to be legally baptized,
to live so as to have a right to, and to partake of the
Lord's Supper at every legal opportunity, during the whole
course of his life.
Having laid down a Summary of the Faith and Order upon
which ve intend to associate. We therefore propose to main¬
tain for the Decorum of our association the following Plan
or Form of Government.
Article 1st.
Those members who are regularly chosen by
the Churches in our union Shall compose the association.

13k
2d.
The members So chosen shall produce letters from their
respective churches, certifying their appointment, together
with their members in fellowship, those baptized, received
by letter, restored, dismissed, excommunicated and dead,
since the last associetion.
3d.
The members thus chosen and convened shall be denominated
the Georgia Baptist Association.
i|th.
The association shall have no power to lord it over
God's Heritage, nor by which they can infringe upon any of
the internal rights of the churches.
5th.
The association shall have a ''moderator and a Clerk
who shall be chosen by the members present.
6th.
If new churches desire to be admitted into the union,
they shall petition by letter and Delegates, and upon exami¬
nation, if found orthodox and orderly, shall be received by
the association, and manifested by the Moderator giving the
Delegates the right hand of fellowship.
7th.
That no church in the union Shall have a right to more
than two delegates, till she Shall exceed one hundred mem¬
bers, and then she shall have a right to an additional dele¬
gate for every fifty after the first hundred.
8th.
livery query sent to the association by any church in
the union Shall be read, and put to vote by the Moderator
whether it shall be taken up and investigated, but if not,
it shall be withdrawn—provided always that those be first
considered which affect the union (of) churches.
9th.
^very motion made and Seconded shall come under the
observation of the association, except it be withdrawn by
the member who made it.
10th.
Lvery person who speaks in debate, shall rise from
his seat & address the Moderator, & shall not be interrupted
while speaking except he departs from the subject.
11th.
No person shall speak more than three times,
same query without leave of the association.

to the

12th.
There shall be no talking nor whispering in time of
public Speech, nor reflections cast upon the speaker.
13th.
No member shall exempt himself from the association
without leave from the moderator.
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ll+tb.
If any member shall break the rales of this decorum,
he shall Immediately be reproved by the moderator.
15th.

It is the Jusinesa of the association,
1st.

To provide for the

c.eneral

union of the churches.

2d.
To A-eep up a correspondance with those associations
(which are) of the same faith & order, that a chain of com¬
munication may be preserved amongst the churches.
3d.
To give the churches the best advice they can in
matters of difficulty—and if the communion shall be broken
between any of the ^ister churches in the union, to inquire
into the cause of the breach, and use their best endeavors
to remove the difficulty; but if the breach cannot be healed,
to withdraw from any church or churches whom they shall look
upon to be unsound in principle or immoral in practice, till
they be reclaimed.
[).th.
To admit any of the -retbren in the ministry as
assistants, if they shall judge it to be necessary.
5th.
To appoint a Secretary to Keep a book and re¬
gularly record the proceedin s of every association, and to
see that he is Satisfied for his trouble.
6th.
To have the minutes of the association read,
(and corrected if need be) and assigned by the moderator
and clerk before the association rises, and have them printed
if they think proper.
7th. To mend this Plan or Form of Government at any
time, when the majority of the union ^hall deem it to be
necessary.
8th. To adjourn to any time or place which they may
think most proper.^

^Geor£ia As socia tion Minutes. 1790.
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